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CHAPTER I
THE PROBLET'I MD DEFINITIONS OP TERJ^IS USED
The religion of Israel, according to critical schol
ars, was the product of a long process of development.
Needless to say the scholars are influenced by such concepts
as Plegelian dialectic and Darwinian evolution. They hold
that many of the beliefs and practices of the Israelites
were "borrowed" from pagan neighbors, particularly from the
Canaanites, whose material culture and civilization was
higher than that of the Hebrews.
I. THE PROBLEM
Statement of the problem. The Israelites, who were
semi -nomads, came into contact with Yahweh, who was origi
nally the God of the Kenites."^ Moses introduced Yahweh to
the Israelites. After they had settled in Canaan, they
adopted many of the customs and practices of the Canaanites,
including many religious beliefs and practices. G. E.
Wright observes:
It has been assumed that a considerable portion
of Israel's allegedly unique contributions to reli
gion were not her own. She borrowed from many
sources and her uniqueness consisted in the alter
ations and improvements which she imposed upon what
J. Meek, "Some Religious Origins of the Hebrews,
American Journal of Semitic Languages and Literatures,
XXXVII (January, 1921), 103.
2v;as Dorrovred.
Among other things, Israel also borrowed cultic ideas, cultic
shrines and cultic functionaries along with cultic ritual.
Otto Eissfeldt says;
Bethel, G-ilgal, Shechem and other sanctuaries were
certainly Canaanite sanctuaries before they became
Israelite, and the Israelites have in many cases
talcen over the tepot Xoyoi belonging to them
together with the places and their rituals, simply by
putting their Yahweh in the place of the Canaanite
numen who originally appeared in the story.
The problem is therefore centered arotaid the origin of the
Hebrew priesthood, V/as "the Hebrew priesthood a modified
form of the Canaanite priesthood or was it totally different
from that of the Canaanite religion? It is this problem
that will be examined in this study.
Importance of the study. Until recently, knowledge
of the Canaanites was limited to a few references in the
Bible, which were insufficient to form a clear picture of
their cultural and religious life. Now, however, science of
excavation has completely revolutionized man's knowledge of
the ancient past. Archaeological excavations carried out in
many biblical lands have brotight new light upon the social.
G. E. Wright, The Old Testament Against Its Environ
ment (London: SCM Press Ltd'., 1950), p. l5^
^Otto Eissfeldt, Trans. Peter Ackroyd, The Old Test
ament , An Introduction (New York and Evanston: Harper and
Row, 19^), p. 14-3.
3cultural and religious life of many ancient races and
nations. The Canaanites are no exception. Archaeologists
have unearthed the ruins of many Canaanite cities and towns
such as Jericho, Bethel-Ai, Libnah, Lachish, Eglon, Debir,
Bethshan, Megiddo, Beth Shemesh, Bibles and Ras Shamra, all
of them yielding- invaluable information.^'" The accidental
discovery of Ugarit (modem Rash Shamra) has added to the
student's knowledge many ingredients which could not be fur:-
nished by the biblica.1 data. The thousands of tablets which
have been recovered from Ugarit are being studied and deci
phered by scholars. The result is that today scholars are
in a better position to judge the predecessors of the Hebrews
with reference to their material culture and civilization,
their religious beliefs and practices and their relation to
and influence on the Israelites.
Objectives of this study. Certain authors have s-ug-
gested that among other things the Israelites "borrowed" the
cultic shrines as well as the cultic personnel from the
Canaanites. They also argue that the office of the priest
hood in Israel did not come into existence till the Hebrews
were socially organized. The following examples set forth
this point of view: Hans Joachim Kraus in Worship of Israel
^hl. S. Miller and J. L. Miller, "Canaan, Canaanites,"'
Harper ' s Bible Dictionary (New York: Harper and Brothers
Publishers, 19^2), p. 89.
observes.
There is no element in the cultic tradition of
the Old Testament xfhich is not some way connected with
the world of Canaanite religion. The worship of Is
rael did not fall doim completely from heaven, but
arose out of a keen struggle with the powerful reli
gious forms and practices of the country.-'
T. J. Meek says that the origin of the Hebrew priesthood can
be traced back to the "earliest stage of social evolution
and is doubtless to be found very close to the beginning of
magical and religious practices." Roland de Vaux argues
that there is no evidence of a priesthood in the book of
Genesis and that thte Hebrew "priesthood properly so called
did not appear until the social organization of the community
had developed considerably."'^ H. H. Rovzley contends that
there was much that bound the Canaanite religion and the
Hebrew religion and that "not a little of Canaanite origin
has survived in Judaism. " The same author in The Faith of
Israel observes:
%ans Joachim Kraus, Worship in Israel (Richmond,
Virginia: John Knox Press, T966} ,^ p . yS~,
T. J. Meek, Hebrew Origins (New York: Harper and
Brothers, 1936).
'''Roland de Vaux, Anc i ent Israe 1 - 11 s Life and Institu
tions (New York: McGraw HilT^ook Company, Inc., r961) ,
^H. H. Rowley, The Meaning of Sacrifice in the Old
Testament (Manchester: Manchester University Press, 19^0).
We have ever larger knowledge of the background
of Semitic and particularly Canaanite, religion which
lay behind and around the religion of Israel, and we
see that much, even in Judaism, can no longer be re
garded as special supernatural revelation given
directly and specifically to Israel, but had its
antecedents in Canaanite religion.
Karl Budd makes tne following remark about the rela
tionship between the Hebrews and the Canaanites:
So Israel accoramr�dated itself to a settled mode
of life and to agriculture and thereby took the most
important step which can be taken in the scale of
human civilization. There was much to learn and in
every thing, the Canaanite neighbour, whether con
quered or free, was Israel's teacher.
The statements cited above are but a few examples of
what modern critical scholarship believes as to the origin
and nature of the religion of Israel. These are statements
that deserve attention, and the task at hand is to examine
the validity of such a view as held by critical scholars.
The purpose of this study is to examine the problem
of the relationship between Hebrew priesthood and Canaanite
preisthood. The basic questions that need to be asked here
are questions relating to the origin of Plebrew priesthood.
Did Israel borrow the priesthood from the Canaanites? Are
there any similarities between the two systems? What
^H. H. Rowley, The Faith of Israel (Philadelphia:
The Westminster Press, ~T^56) , p.~T5.
�^\arl Budd, Religion of Israel to t_he Exile (New
York and London: G.~T7~Tutnam''s Sons, TEe Knickerbocker
Press, 1699), p. 56.
6differences can be observed between them? Was there any
qualitative difference between the religion of the Hebrews
and the religion of the Canaanites? It is to this problem
that the present writer seeks to address himself.
Limits of the study. The study of the Hebrew priest
hood will be limited to its origin and development from the
time of Moses to the end of the monarchical period. It is
not the purpose of this thesis to treat all the rituals con
nected with the priesthood and the temple, but only those
factors which have a bearing on the problem under consider
ation will be dealt with. This study does not undertake to
grapple with the problem of documentary hypothesis.
Sources and methodology. It must be admitted that the
task of attempting a description of the early religious
system of the Canaanites is not an easy one. Present know
ledge of the religion of the Canaanites comes mainly from
two sources.
First, there is the evidence of archaeology. The
modem era of excavation began with the work of Macalister
at G-ezer which yielded valuable insights into the Canaanite
religion: The Canaanite sanctuary, with its rock altars,
sacred pillars, ashera and underground chambers was discov
ered. This discovery was supplemented by many subsequent
discoveries made by outstanding archaeologists of recent
times. The names of Crowfoot, Alan Rowe, John Garstang and
7V/. F. Albright deserve special mention. S. H. Hooke makes
the following comment as to the importance of these discov
eries:
Canaanite temples have been laid bare, examples
of every kind of cult object have been recovered
from their age long burial, and the main external
pattern of religious life has been reconstructed
from the results of excavation.
The main source of archaeological evidence, however,
is the Ras Shamra texts. W. F. Albright points out that
"the rich new data from Ugarit are rapidly revolutionizing
our approach to the history of Hebrew literature" and that
everything which was written on the subject before the dis
covery and decipherment of the Ras Shamj?a texts stands in
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need of revision. Nevertheless, archaeological evidence is
only external and is limited in that it does not give any
insight into the inner nature of religion.
The second source of information is the biblical data.
VJhile this is extremely important, it is also limited for two
reasons .
1, The only source for the state of the Canaanite
religion is the book of Genesis, and this book gives only
some faint hints of the nature of the Canaanite religion; at
�^�^S. H. Hooke, The Origins of Early Semitic Ritual
(London: Oxford University Press, 19 '513 } , p . 25 �
�^^W. P. Albright, "The Old Testament World/' The Tnter-
-ore t er ' s Bible, I, (New York: The Abingdon Cokesbury Press,
1952), p. "2^97
8"best one can only make inferences about the religious prac
tices of these people.
2. The few references concerning the relations
between the Hebrei^j-s and the Canaanites are negative in
nature. Direct information from Hebrew soiarces concerning
Canaanite ritual is mainly limited to some ritual prohibi
tions .
Both of these sources, archaeological and biblical
data, are of great importance to this study. The procedure
is to compare the archaeological data with the biblical data
to see whether it throws any light on the problem. The
method is inductive, and any conclusion drawn will be based
on objective evidence.
II. DEFINITIONS OP TERMS USED
There are certain basic terms that need to be defined
because of the various shades of meaning these words convey.
Hebrews, Israel (Israelites ) . Some scholars point
out that the term "Hebrew" is an earlier term, which was
replaced by "Israel" during the period of the Judges. In
this paper these two terms are synonymous and will be used
interchangeably.
Canaan, Canaanites . There are some who claim that
the word "Canaan" may be used either in a limited sense or a
�^H. M. Orlinsky, Ancient Israel (Ithaca, New York:
Cornell University Press, l^Sk) t p. 19.
9wider sense. �'"^ In this paper Canaan is used as a designation
of the whole territory of Palestine west of Jordan and Syria.
The Canaanites were the inhabitants of this territory at the
time of Israel's entry into that land.
Ugarit, Ras Shamra and Ras Shamra texts . Ras Shamra
is the modern name of ancient Ugarit, situated on the North
coast of Syria. The terms will be used interchangeably here.
The Ras Shamra texts (Ugaritic texts) refer to the thousands
of clay tablets which were recovered from this place after
an accidental discovery in 1929. These texts date from the
early fourteenth century B. C. and constitute the most im
portant corpus of ancient literature discovered in this cen
tury. Written in poetic and prosaid style, in a previously
unknown cuneiform alphabet, the texts are currently being
studied and interpreted by scholars.
�^A. Haldar, "The Canaanites," The Interpreter ' s
Dictionary of the Bible, I (New York: Tbingdon Press, 1962),
p. k95'
CHAPTER II
CANAAN AND THE CANAANITES
For a better tuaderstanding of the relationship be-
t;^een the Hebrews and the Canaanites, it is imperative that
one kno;^-s something of the background of the people who are
called the "Canaanites." The concern of this chapter then,
is to examiine such aspects as the land and the people-with
special reference to their civilization and religion-and
their influence on the Hebrews upon the latter 's arrival to
the land. The procedure involves an examination of the
etymology of the word "Canaan" and a study of the biblical
and the archaeological data about the Canaanites.
I. THE LAND AND THE PEOPLE
Etymology of Canaan. The Encyclopedia of Religion
and Ethics observes that
the name "Canaan" first appears in the tell el-
Amarna letters under the forms Kinahni and Kinahhi as
a designation of the lands at the Eastern end of the
Mediterranean, which we^include today under the names
of Syrai and Palestine.
The Ras Shamra texts also have references to Canaan-
p
ites. The etymology of the word is -uncertain, but it is
J. Hastings, "Canaanites," Encyclopedia of Religion
and Ethics (Edinbiirgh: T. and T. Clark, 1910;, III, p. 177.
Maisler, "Canaan and the Canaanites," Bulletin
of the ......vrdcan Schools of Oriental Research, C II (April,
191+0;, 7-12.
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pointed out by some scholars that the word may have been
derived from the Accadian kinahhu which means "red purple."
Maisler points out that kinahhu is now known to be a special
variety of tabarru, "red purple" mentioned several times
'^th. takiltu, "blue purple," and other dyes. He argues fur
ther that the term "Canaan, " which was first used as an
appellation of an important class or caste of traders, caiae
to be used for the geographical area that includes Phoenicia
and the Egyptian province of Syria in the fifteenth century
B. C.^
If the etymological development of the word, as cited
above, is correct, it must be admitted that "Canaan" origi
nally meant a part of the Syrian coastal land, particularly
Phoenicia, which used the purple snail to dye wool. Many
scholars today are of the opinion that originally Canaan
referred to a limited area which in the course of time came
to be extended to include a wider geographical area. Martin
Noth holds that:
the Israelites extended the name to include all of
the pre-Israelite inhabitants of the land living in
their environs, and finally came to call their entire
home-land, or at least Cis Jordan, the land of Canaan.^
The inhabitants of the land. It is not certain who
�^Ibid., pp. 11,12.
Martin Noth, The Old Testament V/orld (Philadelphia:
Portress Press, 1966), p. 53-
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the original inhabitants of the land were. The history of
the "Canaanites" is very complex. According to Genesis 9
an'd 10, Canaan was the son of Ham, and his descendents came
to be called the "Canaanites."^ These included such people
as the Jebusites, the Amorites and Hivites. Meek points out
that the history of the Canaanites goes back to at least
3000 B. C. and that they came under the suzerainty of the
Twelfth Dynasty of Egypt about 2000 B. C. He also says that
subsequent to this time there was a great influx of many
races of nomadic people such as the Hittites, the Horites and
the Amorites, into the land, resulting in an amalgamation of
many peoples.^ Steven Barabas has a slightly different view
about their history: "The Canaanites were of Semitic stock,
and were part of a larger migration of Semites (Phoenicians,
Amorites, Canaanites) from NE Arabia in the third millennium
B. C."''' Kathleen Kenyon, a leading archaeologist of our
times, believes that a racial amalgamation took place some-
vdaere in Syria, and out of it emerged the Canaanite culture.^
^Genesis 9:18,22.
^T. J. Meek, "Canaanites," Dictionary of the Bible
(Hew York: Charles Scribner's Sons, 1963), p. 120.
'''steven Barabas, "Canaan, Canaanites," The Zondervan
Pictorial Bible Dictionary (Grand Rapids, Michigan: Zon
dervan Publishing House, 1963), li-1-3*
^Kathleen Kenyon, Amorites and Canaanites (London:
The Oxford University Press, 19b5) , p. "76.
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The civilization of the Canaanites . Whatever might be
the theories of the origin of the Canaanites, the fact re
mains that they were a highly civilized people. Archaeolo
gical excavations done at many cities like Jericho, Lachish,
Megiddo and Biblos prove that the Canaanites possessed a
highly developed culture and civilization. Miss Kenyon says,
"The great advance in civilization is shorn by all sites ex
cavated. Once more, an urban civilization with closely
built-up towns surrounded by imposing defences is found. "^
Albright in an excellent article points out that the Canaan
ites played a unique role in the history of ancient civili
zation. He mentions that one of their most important con
tributions to the world in general and to the Israelites in
particular was the art~ of writing.
"^^
It is generally agreed
that the Hebrews adopted the Canaanite language after they
had settled down in Palestine. In addition, the Israelities
received from the Canaanites such things as ceramic arts,
music and musical instruments and architecture. The Old
Testament also bears witness to the fact that the twelve
Israelites who were sent to the land of Canaan to observe
the land and its inhabitants came back with the report that
^Ibid. , p. 62.
�^^W. F. Albright, "The Role of the Canaanites in the
History of Civilization, " The Bible and the Ancient Near
East. G-. E. Wright (ed.) (New York: Doubleday and Company,
I9S1), pp. 328-362.
Ik
th.e Canaanites were a strong people and that they dwelt in
big "walled cities. "-^"^
The Canaanite religion. As for the religion of
Canaan, the Old Testament gives only a very vague picture -
�i^ich comes mainly from the prohibitions that God gave to
the Israelites with reference to some rites of the Canaan
ites. "To go a whoring after" other gods is the usual Old
Testament way of referring to participation in the rites for
the Canaanite god Baal. The other gods mentioned occasion
ally are: the goddess Ashteroth, whose temple was at Beth-
Shan; Chemosh, the god of the Trans Jordan Moabites, for whom
Solomon erected a high place; Molech, the god to whom child
sacrifice was made; and Dagon, the Philistine god of Ashdod.
More frequently the Canaanite pantheon is referred to by the
12
anonymous "other gods."
There are also some references in the Old Testament
from which a vague picture can be reconstructed of the
worship of Canaan. Their worship included such ingredients
as the "high places," equipped with altars, standing pillars,
images of Asherah, and idols. The idols were of two kinds,
molten images and graven images. The cultic officials of
the Canaanite religion are described in the Old Testament
-brumbers 13:28.
Exodus 20:3; 3il-:17; Deuteronomy 5:?; 8:19; 18:20.
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under the titles qedheshim or qedheshoth. ^�^ These Hebrew
words have been variously translated in the RSV as "Sodomite,"
"temple prostitute," "cult prostitute," and "whore. ""^
James B. Pritchard malces this observation about the biblical
references to the Canaanite religion;
These tantalizing references label, rather than
describe, the objects and the personnel of the cult of
Canaan. Yet the frequency with which these labels
occur on the pages of the Old Testament makes it clear
that the contest between Yahweh, the God, pf Israel,
and Baal was a real and a long struggle.
The Old Testament pictxire of the Canaanites and their
religion has been enlarged and made clearer by extensive
archaeological activities carried out in the northern part
of Canaan since i860. The pioneers in this field were the
French archaeologists, among whom the name of Ernest Renan
deserves special mention. These excavations were followed
by the epochmaking discovery of ancient Ugarit in 1929.
The thousands of clay tablets recovered from this site have
been studied by eminent scholars including such men as
W. P. Albright and C. H. Gordon. These documents, which
Pritchard calls the "Canaanite Bible," consist of mytho
poetic literature and enable scholars to see the religion of
�^%oth. The Old Testament World, p. 28l.
�^^11 Kings 23:7; Hosea ij-:lij.; I Kings lLi.:2ij.; l5:2, 12.
James B. Pritchard, Archaeology and the Old Testament
(Princeton, New Jersey: Princeton University Press, 195^^) ,
p. 92.
the Canaanites in a brigliter light.
16
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The religion of the Canaanites, judging from the
myths of Ras Shamra concerning the vicissitudes of Baal,
the storm god, was "largely directed to predisposing Prov-
17
idence in Hature." ' Baal, the king of the gods, who is
also called "Aliyn Baal," the "Prince" and "Lord of Earth,"
is seen engaged in a conflict with Hot (death), who kills
him. Baal, however, is brought back to life through the
efforts of his sister Anat, who also takes vengeance on Mot.
Baal's victory marked the changing of the season with its
nev; crop. Prom the Baal and the Anat myths, it is apparent
that the Canaanite religion was centered aroiind the concept
of fertility. It can also be observed that there was a
l8
close connection between myth and ritual.
The other deities in the Canaanite pantheon included
such deities as El, who was "the father of men and gods,"
and the three goddesses, Astarte, Anath, and Asherah. Thoiigh
El is described as the creator of all, he occupies only an
insignificant place in the mythological literature. The
figure of Baal dominates the Canaanite pantheon with the
�"-^Ibid., p. 110.
�'�'^John Gray, Archaeology and the Old Testament World
(London: Thomas Nelson and Sons, Ltd., 1962), p. 106.
^^Ibid., p. 112.
17
female gods appearing as mother-goddesses and divine cour
tesans. They are also goddesses of fertility whose sexual
promiscuity is well attested by the mythological texts.
no
Finally, thoy wore also goddesses of war-
Another feature of the Canaanite religion was the
practice of sacred prostitution associated with the fertility
cult. Both gods and hviman beings are seen participating in
this ritual. That the Canaanites practiced sacred prostitu
tion is also apparent from such passages:
There shall be no whore of the daughters of Israel,
nor a Sodomite of the sons of Israel. Thou shalt not
bring the hire of a whore, or the price of a dog, into
the house of the Lord thy God for any vow: for even
both these are abomination lanto the Lord thy God.
They sacrifice upon the tops of the mountains, and
bum incense upon the hills, under oalcs and poplars
and elms, because the shadow thereof is good: there
fore your daughters shall commit whoredom. .. and they
sacrifice with harlots.
In the light of both Scripture and the archaeological
findings, one can be reasonably sure that the religion of the
Canaanites was a natural religion which deified the forces
of nature, and that all the myths and rituals centered around
the fertility cult.
"'�"^Albright, Archaeology and the Religion of Israel
(Baltimore: The Johns Hopkins Press, 19i}.2), pp.~71^.",75'.
^Seuteronomy 23:17, l8 (KJV) .
^hLosea I{.:13, 14 (KJV) .
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II. THE CANAANITES AND THE ISRAELITES
Theories of the conquest. There are divergent and
conflicting views concerning the entry of the Israelites
into the land of Canaan and the outcome of the contact be
tween these two peoples. G, Mendenhall points out that
there are two different views about the conquest of the land
22
of the Canaanites.
The first is the biblical view which maintains that
the Israelites entered the land under the leadership of
Joshua and conquered it gradually by exterminating the in
habitants and destroying their cities, as commanded by God,
This view holds that while the Israelites destroyed many
cities like Jericho and Ai, the extermination was in no sense
complete; therefore, the Canaanites who could not be con
quered by the Hebrews stayed in the land side by side with
the Israelites. For some time they stayed apart, but grad
ually they exerted their influence on the Israelites to such
an extent that they began to adopt many Canaanite customs and
practices. That the Israelites were tempted to adopt the
Canaanite gods and their worship is evident from the accoimt
of the confrontation of the prophet Elijah with the prophets
of Baal.^-^ However, the biblical account does reveal that a
^^G. Mendenhall, "The Hebrew Conquest of Palestine,"
The Biblical Archaeologist, XXV (September, 1962), 6?.
^^I Kings 12:28-32; l8:l-i|.6.
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minority of the people remained faithful to Yahweh.
The second view of the conquest is that the Israelites
entered the land as "infiltrators" and that they were over
powered by the Canaanites. The cities and to*wns which were
said to have been destroyed by the Israelites had nothing to
do with the Israelites, but were destroyed several centiu?ies
before by a nomadic race of people, who were later fused in
to the Canaanite population. Out of this fusion emerged a
culture which was distinctively Canaanite. Kenyon, who
favors this view, makes this comment:
This culture the infiltrating Israelities found,
and archaeology is clear that they adopted it; it
was the cohesive pox^er of their religion that caused
them eventually to emerge from it as2en entity that
has contributed so much to humanity.^
The nature of the Canaanite influence. The nature
of the influence that the Canaanites had on the Israelites
is described in different ways by biblical scholars. S. H.
Hooke believes that the Israelites were completely dominated
by the culture pattern of the Canaanites, but that with the
rise of the great prophetic movement in the eighth century
B. C. the Hebrew religion began to break away from the influ
ence of the Canaanite cultvire and began to shape its own dis-
tinctive contribution to the history of religion.
enyon, Amorites and Canaanites, p. 77*
^^Hooke, The Origins of Early Semitic Ritual, p. 9.
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Pedersen holds that the Israelites at first assim
ilated the spirit and customs of the Canaanites and partly
reacted against them, but gradually they adopted more and
more of the Canaanite ideals. Under the Davidic kingdom
the Canaanites were merged into the Israelitic -unity and
thus disappeared, but infused Canaanite life and culture into
Israel, While the Canaanites as a racial entity disappeared,
they left their marks on the Israelites, making them more
Canaanitic, The Canaanite contribution to the Israelites is
clearly seen in such matters as urban civilization and legal
customs. The prophets of Israel, however, denounced the
26
social and cultic trend of Canaanization.
The impact of the Canaanite religion. As regards
the impact of the Canaanite religion upon the religion of
Israel, scholars like T. H. Robinson, Roland de Vaux, H. W.
Robinson, 0. Eissfeldt, and several others are of the opinion
that a great many Canaanite beliefs and practices found their
way into the religion of the Hebrews. These include the
adoption of cultic centers, agricultural festivals, sacri
ficial system, priesthood, and worship of Canaanite deities.
It is also suggested that the Hebrew God Jehovah was
26
Johs Pedersen, Israel-Its Life and Culture, I-II
(London: Oxford University Press, I'^SoJ, pp. 21-25.
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assimilated into the Canaanite Baal. ' R. A. Rosenburg in
an article entitled "Yahweh Becomes King," argues that
Yahweh, who was the tribal god of the Israelites, accompanied
them and upon their settlement in Canaan absorbed into his
person the attributes of the Canaanite deities and became
recognized as the god of Canaan. He gradually extended the
sphere of influence and became a universal god.
The general trend in modern scholarship is to hold
that while the Israelites did borrow many things from the
Canaanites, they "transformed" the borrowed elements into
"something new, something that strikes us as being specially
Israelite. "^^ But how they vrere able to bring about this
transformation is not satisfactorily explained by the modem
scholars .
Cone lusions . Prom this study of the Canaanites and
their encounter with the Hebrews, the writer gathers that the
Canaanites were a highly civilized people and that they had
contributed a great deal to the material culture of the world
at large. Their religion, however, was a naturalistic and
polytheistic religion which was regarded as detrimental to
the religion of the people of Israel.
^"^T. H. Robinson, A History of Israel, I (Oxford:
The Clarendon Press, 1932T, p. 1^9-
^�R. A. Rosenburg, "Yahweh Becomes King," Journal of
Biblical Literature, LXXXV (September, 1966), 297-307-
^*^H. Ringgren. Israelite Religion (Philadelphia:
Fortress Press, 1966) , p. t>0.
CHAPTER III
THE CANAANITE PRIESTHOOD IN UGARITIC LITERATURE
The preceding chapter pointed out that several criti
cal scholars are of the opinion that the Israelites, upon
their entry into the land, were dominated by Canaanite cul
ture and that in the course of time, they adopted from the
Canaanites many aspects of their civilization, including
their religion. Among other things, they "borrowed" from
the Canaanites such things as cultic shrines, cultic offi
cials and cultic rituals. The attempt in this chapter is to
find the nature and function of the Canaanite priesthood as
revealed in the Ugaritic literature, in order to detect the
cultic affinities between the two religions, if any. The
study involves such aspects as the cult, the cultic officials,
the priestly families of Ugarit and the functions of the
Canaanite priest and is based on an inductive examination of
the Ugaritic literature.
I. THE CULT
That Ugarit had an independently developed cult is
well attested by the Ras Shamra documents and other archae
ological discoveries."^ The religion of the people was
Vleraming Hvidberg, Weeping and Laughter in the Old
Testament; A Study of Canaanite-Isr'aelite Religion ""(Leiden,
Holland; E. J. Brill, 1962), p. 19^
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organized around the fertility cult in which myth and ritual
played a major role, and was a very influential factor in
the life of the ancient Canaanites. Every aspect of life was
dominated by rollgioua rnctors. Prospority and well-being
depended upon the correct performance of the rites.
One of the most important festivals among the Canaan
ites was the autumn festival, during which time the history
of the whole year was set forth. This festival, which was
also the new year's festival, was the center of sacredness.
Many ritualistic performances were needed at the celebration
of this festival, including many things such as eating,
drinking, weeping, sacrifices, the wedding of the gods, and
2
the ritual of sacred prostitution. Martin Noth observes
that
sacred sexual intercourse was a prominent part of
these rites, in which the divine propagation of life
was portrayed. It was consummated by priests and
priestesses as well as by special "devoted" persons
at the sanctuaries...-^
The festival was climaxed by Baal's taking his seat
on the throne as king.
II. CULTIC OFFICIALS
The Ugaritic texts give evidence to the fact that
associated with the cult were cultic officials. It should be
noted here that the office of the priesthood in ancient Canaan
^Ibid., p. 54-
%oth. The Old Testament World, p. 281.
2h
was a developing institution. The exact origin of the Ca
naanite priesthood is uncertain, but judging from the nature
of their primitive religion one might infer that certain
persons were thought to be better qualified than others to
perform the rites at the cultic shrines. Hooke says that
"the priest becomes the individual who possesses the requisite
knowledge for the correct performing of the ritual."^ The
identity of these cultic officials will be examined in the
following passages.
The king. The king figures largely in connection with
the cultic rituals in the Ras Shamra texts. The Keret and
Aqhat texts enable one to reconstruct the role of the king
in the community.-^ John Gray points out that the ideology
of kingship in ancient Canaan involves two basic concepts:
(1) Kingship is hereditary, whereby the stability of the
royal line is maintained, (2) the king is not merely a ruler
who maintains law and order, but he is the chosen representa
tive of the people before their deities. Gray states, "As
the embodiment of the community the king represents the peo
ple before God. He does so pre-eminently in the capacity of
^ooke. The Origins of Early Semitic Ritual, p. 6I4..
^The pointing of the Ugaritic names (Keret, Aqhat and
Daniel) in this thesis follows the pattern of /jicient Hear
Eastern Texts, edited by James B. Pritchard. All the other
Ugaritic words, however, are given without pointing and fol
low the pattern of Ugaritic Textbook by C. H. Gordon.
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priest .
Gray also points out that the Canaanite king is some
times described as the "son of God." This title denotes a
sacramental relationship rather than a natxiral relationship.
By virtue of this sacramental relationship, the king is able
to represent his people before the gods and mediates to them
the divine influence. Gray observes, however, that
there is a polarity in this sacramental relation
ship; now the emphasis falls on the status of the king
as the representative of the god, now it falls on his
identity with his people.'
This sacramental relationship and the priestly function
of the king is illustrated in the texts of Keret and Aqhat .
In these texts the priestly functions are discharged only by
the kings. Both of these Canaanite kings, Keret and Daniel,
are depicted as receiving revelations from the gods and
bringing sacrifices to them. In the Keret text the king is
depicted as bringing the sacrifice;
He enters into the shade of a tent
He takes a lamb of sacrifice in his hands
A kid in both hands
Loaves of his bread which
He takes the entrails of a bird of sacrifice
He pours wine into a cup of silver
Honey into a cup of gold
And he goes up to the top of the tower
He rides the shoulders of the wall
John Gray, "Canaanite Kingship in Theory and Practice,"
Vetus Testamentum, II (July, 1952), 203.
7'John Gray, The Ler^acy of Canaan (Leiden, Holland:
E. J. Brill, 1965), p. 210.
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He lifts his hands unto heaven q
He sacrifices to Tor, his father, II.
Similarly King Daniel, while seeking for the divine
gift of a son, performs the rite of incubation (the technique
by which the will of the gods is revealed through dreams)
in the temple of Baal, and makes offerings to the gods.
The gods will eat the offerings q
The deities (will drink the offerings)."
These two texts also show that the said kings received
divine revelation from the gods, Keret from II and Daniel
from Baal."'"^
The main fact that emerges from these two texts is
that the king had concentrated in his person the offices of
the priest and prophet. The king definitely had a media
torial function by which the gods and the human beings were
able to communicate to each other. Gray points out that in
the examples cited above the kings were making offerings and
seeking divine revelation for their personal benefits, but
their actions affect the whole community because of their
mediatorial function.
"^"^
B. Vawter says that since the texts
a
C. H. Gordon, Ugaritic Literature (Roma: Pontificium
Biblicum, 19I4.9), p. 71 (Keret: 159-169) .
^Ibid., p. 85 (2Aqhat 1:3).
�^^Ibid., p. 68, (Keret 35f.); P- 86 (2Aqhat l:l5f.).
�^"''Gray, The Legacy of Canaan, p. 210.
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do not assign such a role to any other persons, one might
conclude that the king had a prominent role in the sacri
ficial matters.-^^
Khnm. One of the cultic functionaries of the Ugaritic
religion, in addition to the kings, is the khnm, the ancient
Semitic title for priests. V/. E. Addis suggests that kahin,
which is the Arabic form of this word, might mean "One who as
the organ of a jinn or spirit gave oracles, chiefly, perhaps
at a sanctuary." He points out further that gradually the
Arabic kahin lost his connection with the sanctuary and be
came a mere sorcerer.
In other ancient religions khnm had the duty and priv
ilege of offering sacrifice, but there is no passage in the
Ras Shamra texts which connect them with the sacrifice.
Vawter makes the observation that the religious texts which
often treat of sacrifice are altogether silent about the
khnm."^ It is in the administrative texts that they are
closely connected with the ngdm and the gdsm in 113:71-73 and
also in the text that lists various professions. This may be
an indication that they were a closed group, but as for their
Vawter, "The Canaanite Background of Genesis i].9,"
The Catholic Biblical Quarterly, XVII (January, 1955), p. 88.
E. Addis, Hebrev; Religion to the Establishment of
Judaism under Ezra (New York: G. P. Putnam's Sons, 1906),
p. ij-ti.
�^"^awter, o�. cit . , p. 89-
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ftmction at Ugarit, little is knovjn. Scholars like Meek
disagree and argue that in the Ugaritic literature a khn
is the cultic official in the sanctuary in a general sense.
Kraus also observes:
The Charismatic gift of "prophecy" and of "see
ing," which is so predominant in the Arabic use, was
apparently only one of the many fimctions of the priest
-but probably the most significant when we remember
that the delivery of the oracle was one of the main
features of the-j^gacral activity of the Old Testament
"[HD a.s well.
ITqdm. Along with the khnm, another group of cultic
personnel is mentioned, viz. the no,dm. V/hile ngdm appears
once or tid.ce in the text without any connection with the
khnm, they were often associated with khnm and gdsm. This
association of khnm and ngdm has led some (e.g. Dhorme) to
think that this office was a vestige of a nomadic priesthood.
T. H. Gaster if of the opinion that it might refer to the
"sacred sheep of the temple."
Gray suggests that ngd may be cognate with the
Akkadian word nagidu, which means
one skilled in divining by the liver of a sacri
ficial victim, this practice being attested by clay
models of livers divided and charted for the instruc
tion of aspiring augurers, which have been found at
various archaeological sites in Palestine and Syria.
�^^Kraus, V7orship in Israel, p. 95*
Vavrfcer, 0�. cit. , p. 89.
"^"^Gray, Archaeology and the Old Testament World, p.
115.
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Atn-prln, in the administrative texts, is referred to
as rb khnm and rb ngdm. This association between khnm and
ngdm might be an indication that they were some kind of cultic
officials ranking next to the khnm. The texts do not permit
one to make any more speculation as to their nature and
function.
Qdsm. Another title that appears in connection with
the cult is the word gdsm. This word occ\irs five times in
the administrative texts (63:3; 8l:2; 82:2; 113:73) in con
nection with khnm and once guite isolated (114:1). Vawter
says that the etymology of the word and its association
with khnm point to some office in the cult. That they were
sacred prostitutes is not supported by the texts. Noth
thinks they are identical with the gedheshim referred to in
1 ft
the Old Testament. Gray regards them as "consecrated per
sons" and says that they may have been the eguivalents of the
Hebrew sacred prostitutes (c^edeshim and gedeshoth) . '^'^ Addis
thinks that the immoral practice carried out by the "holy
men" and "holy women" in the temple of Jerusalem and else-
20
where corresponds to the cultic prostitution of the ancient
�^^oth. The Old Testament World, p. 281.
p. 115.
22:Ii-6.
�^"^Gray, Archaeology and the Old Testament World,
Kings 23:7; Hosea I{.:14; I Kings Ik' 2k.; 15:2,12;
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Canaenites and reveals their syncretistic influence on
Israel.
Vawter disagrees with the theory that the qdsm were
sacred prostitutes on the grounds that the texts do not
authorize one to speak anything definitely about their func
tion, other than that they had some role in the cult. To say
??
anything more than this would be a matter of pure conjecture.
There are also some other titles in the Ras Shamra
documents, which are said to have been associated with the
cult. These include such titles as klb, ins ilm, bit bhtm,
srm and kmr . These words have been variously interpreted by
different scholars, so as to assign them to different duties
and functions in the cult. Some women also appear in the
texts in connection with the death of Aqhat. V/hile some
associate these women with the cult, the texts show that they
23
were only professional mourners .
A study of the cultic personnel shows that while sev
eral persons are mentioned in the Ugaritic literatin*e, their
exact nature and function are not revealed in the texts.
III. THE PRIESTLY FAMILIES OP UGARIT
The administrative texts of the Ugaritic literature
^�'^
Addis, Hebrew Religion, p. 93.
22
Vawter, o^. cit. , p. 90.
^^Ibid., p. 91.
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give some information about the type of society ancient
Ugarit had. There existed in Ugarit a class system based on
occupational differences.^ The administrative texts, which
consist mainly of names, group men according to occupations
or guilds, which tended to be hereditary. These guilds in
cluded such classes or castes as warriors, priests, craftsmen
and scribes. One is reminded of the caste system which has
existed in India since the invasion of the Aryans from central
Asia.
The king, of course, was the head of the state and was
honored with religious devotion. The priestly functions of
the king have been already mentioned. By virtue of the civic
and religious authority of the king, members of the king's
clan enjoyed a higher status in society. Gordon states:
Members of the king's clan and of other important
clans were strategically placed in office, particularly
in the priesthood where they could exercise control,
to the advantage of the established regime, in a so
ciety that cherished religion and accepted theocratic
principles.
The Keret epic shows that King Keret belonged to the
clan T . Vfliile the king's clan was rated high among other
clans, evidently some priestly families at Ugarit enjoyed
high privileges. Gray says that twelve priestly families
Ugaritic Literature, p. I2J4..
^^Ibid. ,
^^Ibid., p. 122.
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are listed in the Ugaritic texts, including the raiuily of
T . He points out, however, that in the Keret text the em
ployment of T may be talcen as an epithet of the king, which
could bo traxislatod as "tlio gonorous .
The mention of these priestly families indicates that
there was in Ugarit a cultic establishment and that there was
a departmentalization of office by which certain cultic func-
p o
tions were assigned to certain priestly families. It is
also clear that some of these priestly families were given
free use of the land and that some of them drew ten shekels
of silver each as their pay, which put them among the better
paid men of that day.
The social status of the cultic officials examined
above (ngdm, gdsm, kmr, srm) is not certain, but in view of
the fact that the priestly families are listed separately, it
is possible to infer that each one enjoyed a different sta
tus. The mention of Atn Pml as high priest is also an indi
cation that there existed a priestly hierarchy in Ugarit,
29
whose details cannot be gathered from the Ras Shamra texts. ^
IV. THE FUNCTIONS OP THE PRIEST
The office of priesthood in ancient Canaan was a very
^"^Gray, The Legacy of Canaan, p. 21^.
^^Ibid., p. 212.
^*^Ibid., p. 216.
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important one, primarily for two reasons. First, there was
a close connection between kingship and priesthood. It has
already been observed that the king was regarded as the medi
um between the people and the deities. Secondly, in the
Canaanite society, religion played a major role in every as
pect of the daily life of the people. Its influence, says
Orlinsky, "extended widely into the economic, political and
30
social spheres."-' In view of these factors, the importance
of the priestly functions cannot be overlooked. The priest
had many duties vdiich could not be discharged by ordinary
men.
Mediation. The first and foremost f\mction of the
Canaanite priest was that of mediation. It has already been
noticed that the king, by virtue of his sacramental relation
ship, was able to act as medium between the deities and the
worshippers. That is to say, the king was also a prophet
and a priest. He was a priest in that he represented the
people before the deities. He was a prophet in that he
represented the gods before the people. As a prophet, the
king's duty was to discern the will of the gods and make
them known to the people. This duty was often carried out
through the rite of incubation in which the divine will was
revealed in dreams. As the priest, the task of the king
^^Orlinsky, Ancient Israel, p. 54 �
^�""T. H. Gaster, Thepsis (Garden City, New York:
Doubleday and Company, Inc., I96I), p. 331'
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was to bring the worshipper to the deities through ritual
performances .
In other religions, the work of mediation is accom
plished through oracles and sacrificial rites. In the Ca
naanite religion, however, there is nothing that clearly
states that the mediatorial functions were discharged by
the use of sacrifices. From archaeological finds and other
sources, scholars know that the Canaanites participated in
sacrifices, including human victims, at times. Sabatino Mos-
cati says that human sacrifices were offered "on the occasion
of great public calamities, as man's supreme gift to the
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gods.-' It is also believed that infant sacrifice was prac
ticed by the Canaanites.
It had been alleged that the Hebrew sacrificial system
was borrowed from the Canaanite system. Rowley represents
modern critical scholarship when he states, "Modern discover
ies and research have confirmed the belief that the Hebrew
sacrificial system was largely of Canaanite origin. "^-^ This,
he says, has been proved by the discovery of cuneiform texts
at modern Ras Shamra. It is essential therefore that one
look into the sacrificial system of the Canaanites as revealed
�^^Sabatino Moscati, Ancient Semitic Civilization (Lon
don: Elek Books Ltd., 1957), P- 116.
�^�%owley. The Meaning of Sacrifice, p. 79.
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in the Ugaritic literature.
Dussaud asserts the Canaanite origin of the Israelite
sacrificial system on the basis of the Punic sacrifice
lists. The Ras Shamra texts also, it is believed, give
evidence to Canaanite influence upon the sacrificial system
of the Israelites. The basis for this assertion is a simi
larity in terminology- Ringgren points out that there are
four terms in the Ras Shamra texts which correspond to the
Hebrew terms for sacrifice:
1. dbh- "sacrifice" corresponds to the Hebrew Zebah.
2. 'S'linm- "peace offering" corresponds to Selamim.
3. Srp- "burnt offering" has no etymological counter
part in Israel, but the same kind of sacrifice
existed there.
ij.. Kll corresponds to Kalil, "whole (burnt) offer
ing. "-^-^
On the basis of these similarities in terminology, Ringgren
concludes that the Israelite sacrificial system originated
from the Canaanites, but concedes that Israel made some
changes in the system.
This view is not accepted by all scholars. Gaster
holds that the "Hebrew zebah means properly 'the slaughter
ing of an animal' and does not necessarily denote a sacri
fice."^^ Vawter in his attempt to find a connection between
�^^inggren, Israelite Religion, p. 16?.
^^Ibid., pp. 176-179^
36'Gaster, Thepsis, p. 234.
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the Hebrew and the Canaanite sacrificial systems, makes this
remark:
There is no one word in these texts that can be
singled out as a technical term denoting holocaust.
Only srp can be considered seriously; however, it
occurs but twice (1:14.; 9:7) and in a context which
gives no clue to the kind of sacrifice. 3'
It has been already pointed out that both King Keret
and King Daniel made offerings to the gods, and that in both
cases the kings were not acting on behalf of the people, but
for their personal benefit. Keret 's offerings included such
items as a lamb, loaves, a bird, honey and wine.^^ In the
case of Daniel the texts do not explicitly say what things
were offered, but there was something for the gods to "eat"
and to "drink. "^^
Attention has been called by some to the fact that
King Daniel was clad in a ritual garb while passing the
nights in the sacred precincts awaiting a divine revelation
from the gods:
He proceeds to his loft (and) ascends
And he lies down (clad^in) a garb
And spends the night. ^
Gaster thinks that this garb uzr was a loincloth which
-^''^Vawter, "The Canaanite Background of Genesis i|9,"
p. 91.
^%ordon, Ugaritic Literature, p. 71.
^^Ibid., p. 85.
^^Ibid., p. 86 (Aqhat I:l5-l6).
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the king also wore while he made offerings to the gods. He
further points out that the ritual garb of a suppliant or
pilgrim among the Semites was the loincloth and that anal
ogous to it was the linen ephod worn by the priests and
acolytes in the sanctuary. ^"^ It is difficult, however, to
ascertain that the garb referred to in the Aqhat text was a
priestly garb.
Maintenance of the status quo. Another important
fimction of the priesthood is the maintenance of the status
quo. Closely connected is the idea that the priest possessed
peculiar gifts of healing and of conferring fertility.^ In
the Aqhat text, Daniel is seen as embracing and kissing the
various plants to promote fertility.
It has been already observed that the Canaanite cult
was based on the concept of fertility. All the religious
rites including the sacred prostitution were performed for
the perpetuation of fertility- in men, animals and plants.
Although it is not known precisely what rites were performed,
it is only logical to think that the priest was looked upon
as the only qualified person to perform the cultic rituals
in order to ensure health and happiness.
^�^Gaster, Thepsis, p. 330'
^^Gray, The Legacy of Canaan, p. 210.
Charles P. Pfeiffer, Ras Shamra and the Bible (Grand
Rapids, Michigan: Baker Book House, 1962), p. 36.
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Mill tary functions. Still another function of the
priest, according to the Ras Shamra documents, is his role
in war. Gordon points out that the administrative texts
show that some members of the priesthood were connected with
the army. Judging from the theocratic nature of the Ugaritic
society, one might assume that the priest had an important
role, perhaps that of authorizing or forbidding military
decisions. To quote Gordon, "their function was accordingly
often one of command, which is not the case with modern
chaplains.^
Gordon further points out that in the Mari tablets two
baru priests are the only mentioned officers of two xinits of
three hundred men each. It is likely, he says, that certain
priests were assigned to some regular duties in the array in
order to avoid disasters, which would be the case if the
priests \Aio had to make important military decisions should
k5
be inexperienced in military affairs.^"^
Custodian of traditions . Another significant function
of the Ugaritic priesthood was that of safeguarding tradition
and authority. Gray points out that the high priest Atn Pml
was an authority for the version of the Baal myth. The priest
was regarded as the custodian of literary tradition. Both
ordon, Ugaritic Literatin?e, p. 125 .
^%id.
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the oral and the written tradition were kept alive by the
efforts of the priest, possibly throiigh the process of teach
ing and recording. Gray also says that Atn Pml taught the
particular version of the Baal myth which was inscribed by
El-mlk.^^ Judging from the study of the oriental religions,
one might infer that, as in other religions, the Canaanite
priest had a distinctive role with regard to the recording,
teaching and interpreting of the sacred myths. The priest
may have been the sole author of the myths.
Conclusions . This study has led to the conclusion
that the Canaanites had a cult with several cultic officials
in charge of the functions at each shrine or cultic center.
While the distinctive role of the cultic officials is not
stated clearly, one might think that each one had some speci
fic function. In the Ras Shamra literature the king excels
all the other cultic personnel. It may be correct to assume
that in the Ras Shamra literature the office of the priest
hood was not static, but a developing institution.
46,'Gray, The Legacy of Canaan, p. 216.
CHAPTER IV
THE HEBREW PRIESTHOOD
Having examined the nature and function of the Canaan
ite priesthood, this study will look into the question of the
priesthood of Israel. The concern in this chapter is with
such aspects as the origin, nature and functions of the He
brew priesthood. The study is based mainly on an inductive
study of Scripture.
I. THEORIES OP ORIGIN
Several theories are advanced by different scholars
regarding the origin of the Hebrew priesthood. It is not
possible to examine the view represented by each scholar (nor
is it within the scope of this paper), but it will suffice
to examine briefly a few representative views held by some
prominent scholars.
Canaanite origin . Attention has been called, in dif
ferent contexts, to the fact that many critical scholars who
apply the law of progress and development even to the sphere
of religion, hold that the Israelites took over from the
Canaanites not only the material culture but also their reli
gion. T. H. Robinson thinks that the reason for the adoption
of the Canaanite religion by the Israelites was that they were
afraid to offend the local deities. Budd goes even further
�4?. H. Robinson, A History of Israel, p. 16?.
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and says that the Israelites worshipped Baal because they
believed that without such worship the land would not yield
any fruit.
These scholars who maintain that the Israelites took
over the religious views and practices of the Canaanites en
bloc, hold that cultic centers and cultic officials of the
Canaanite religion were also taken over by the Hebrews.
Orlinsky makes this statement concerning the Israelite adop
tion of the Canaanite priesthood. "Local shrines with indi
vidual priestly families and seers in charge, sprang up eve^y-
where. "-^ The same author says also that "Indeed, the Canaan
ite civilization was so advanced that it nearly absorbed the
desert invaders."^ Many scholars find the religion of Israel
deeply rooted in the soil of Canaanite culture and civiliza
tion.
Meek ' s view. Meek's theory of the origin of the Hebrew
priesthood is presented in the book Hebrew Origins His view
may be summarized as follows:
The origin of the Hebrew priesthood can be traced
back to the earliest stage of social evolution and is
found very close to the beginning of magical and
^udd. Religion of Israel to the Exile, p. 56.
�^Orlinsky, Ancient Israel, p. 56.
^Ibid., p. 52.
^eek, Hebrew Origins, p. 119f.
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religious practices. There was a time when each indi
vidual invoked the god for himelf without the help of
any mediators. Gradually there developed the idea
that certain people have immediate access to the spirit
world more easily than others and such men became the
first priests in religion. They were Shamans, wonder
workers, medicine men who had special spiritual power,
or those living close to sacred places. With the ela
boration of magical practices and ritual observances,
the need arose for specialists in these matters. This
marked the beginning of professional priesthood. In
the course of time they organized themselves into
priesthoods. V^hile they officiated in important reli
gious functions, the ordinary ceremonies were performed
by the head of the family or the elders.
In contrast to the origin of the professional and
popular priesthood, the origin and development of the
state priesthood is connected with the development of
the political organization from the tribal system to
the city states ruled by the king. The head of the
tribe was regarded as having special mana or spiritual
power and naturally he became the chief priest. Later
this office was transfered to the king who became the
chief priest of the state religion. However, when the
responsibilities of the king grew he was forced to
delegate his work to deputies who became the profes
sional state priests. They grew and organized them
selves into priesthoods and their office became more
or less hereditary. The popular priesthood and the
state priesthood came into conflict with each other
but the state priesthood by virtue of its wealth and
influence was able to absorb the former. Those who
lost their prestige, in their struggle to gain politi
cal power, tried to compensate it by devoting themselves
completely to religion (as the magi of Persia). This
seems to be the way the priesthood developed with most
peoples and we might as well believe that this is the
way the Levitical priesthood originated.
Wellhausen's view. Julius V/ellhausen, the proponent
of the critical school, in his attempt to reconstruct the
history and religion of Israel on the basic assumptions of
evolution and development, also sought to reconstruct the
Ibid. , pp. 119-121.
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priesthood of Israel so as to fit the biblical material to
his evolutionary mold. Wellhausen's view is stated in his
Prolegomena to the History of Israel, in which he devotes
two chapters to this subject.*^
According to Wellhausen, priesthood in Israel was a
developing institution. He holds that in the earliest period
in the history of Israel no distinction existed between the
clergy and the laity. Everyone had a right to slaughter an
animal for sacrifice. Professional priests were confined
to great sanctuaries. He goes on to say:
Any one may slaughter and offer sacrifice (I Sam.
II4.: 34) and, even in cases where priests are present,
there is not a single trace of a systematic setting
apart of what is holy, or of shrinking from touching
�t.
He believes that the distinction between the Levites
and priests represented in the book of Ezekiel is a key
factor in luiderstanding the development of the priestly
hierarchy. To him, the Aaronic priesthood mentioned in
Leviticus is a fiction, which the priestly writer inserted
in the document to maintain unity of worship on the part of
the Israelites. It was during the post exilic period that
the fully developed hierarchy, with the high priest at the
'Julius Wellhausen, Prolegomena to the History of
Israel, Trans. J. Sutherland Black and Allan Menzies
(Edinburgh: Adam and Charles Black), p. 121f.
^Ibid., p. 131.
kk.
head of the structiire, came into power.
^
It is obvious that Wellhausen's reconstruction is
based on his evolutionary approach to religion. His docu
mentary hjrpothesis is a convenient attempt to explain the
phenomenon of "growth."
Kaufluann's view. Yehezkel Kaufmann, the notable Jew
ish scholar, opposes Wellhausen's theory of the priesthood
and its development. He finds the roots of the Aaronic
priesthood in the ancient pagan priesthood of Israel. Being
influenced by the message of Moses, the priests supported him
and influenced the people to follow him."^^ He finds no hered
itary connection between the Aaronites and the Levites. The
Levites were originally a secular, warrior tribe, but the
"golden calf episode" transformed them into militant champions
of the new faith. Since the Aaronic priesthood was "too ven
erable to be set aside" the Levites shared with them the
sacred service. VJhile the service at the altar was the ex
clusive right of the Aaronites, the Levites were in charge of
the ark and performed other menial work in the temple. While
every Levite was entitled to the priesthood, not every one
became a priest. Many of them remained as farmers and herds
men. In the course of time there developed "an amalgam of
9'^R. Abba, "Priests and Levites," The Interpreter ' s
Dictionary of the Bible, III (New York: Abingdon Press, 1962),
p. 885.
�^^Yehezkel KaufSiann, The Religion of Israel (Chicago:
The University of Chicago Press, T^oO) , pp. 196-197.
Aaronite and Levite priests, all of whom, of course, traced
back their ancestry to Aaron. ""'�"^ With the completion of the
building of the sanctuary, the Levites disappeared from the
scene but they reappeared during the exile as the Zadokites,
12
as seen m Ezekiel, to assume important priestly functions.
The above cited views are only a few examples of what
modern scholars think about the origin of the priesthood in
Israel. These aforementioned scholars, along with several
others like Rowley, T. H. Robinson and Kraus, have one thing
in common, that is, they all subscribe to the notion of
growth and development. While some differences can be observed
among these scholars, they all agree that the highly developed
system of the priesthood did not appear until the time of
exile. Their presentation of the conception of the Hebrew
priesthood constitutes one of the cornerstones of the docu
mentary hypothesis.
II. AN EXAMINATION OP THE TERMINOLOGY
There are different terms used to denote the office of
the priesthood in the Old Testament. Whether they are iden
tical or different this study will seek to discover -
Kohen. The Hebrew word for the priest is IHD
This word occurs over seven hundred times in the Old Testament
11
12
Ibid., p. 198.
Ibid., p. 199.
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either alone or qualified by the word "chief" or "high.""^^
In the Old Testament there are tv;o words used for
priest, ]nD and ::"'^QD. It is significant that the Old
Testament uses only "jtd to refer to the priests of
Jehovah, although at times the word is used to refer to the
priests of foreign gods such as Egyptian, Phoenician, Philis
tine, Koabite, or Ammonite. Kemarim, a noim derived from the
root kmr-which was being used from about 2000 B. C. in the
Assyrian colonies of Cappadocia-occurs only three times in
the Bible and is always used for the priests of the false
gods .
The etymology of kohen is not certain, but several
origins have been suggested. Vaux thinks that kohen may be
related to the Akkadian verb kanu from the root k'n which
in the shaphel means "to bend down, to do homage. ""^^ Alfred
Haldar argues strongly that the kohanim of Israel were the
counterparts of the Akkadian baru (seer) priests and that
they practiced the same rites as the baru priests, viz. the
observing of omens and practicing of divination.
"^^ Still
^^Abba, "Priests and Levites," p. 876.
^^Vaux, Ancient Israel, p. 345 �
�^^Ibid.
"'"^Alfred Haldar, Association of Cult Prophets among
the Ancient Semites (Uppsala: AlmqvTst and Wiksells Boktrydc-
eH, Ab. 1945), pp. 107,108.
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others think that kohen is derived from the Arabic kahin,
meaning a "seer" or a "soothsayer-" Abba is of the opinion
that IHD is a
specifically Canaanite term. . .The Hebrew noun IHD
is derived from the verb kahan, which appears to have
the same meaning as kun ( 1 ID ), "to stand." The
priest is therefore one who stands before God as his
servant or minister. '
The last view is the most commonly accepted one regard
ing the etymology of kohen . It is good to remember also what
Moses spoke to the Israelites concerning the separation of
the Levites to priesthood, "At that time the Lord separated
the tribe of Levi, to bear the ark of the covenant of the
Lord, to stand before the Lord to minister unto him and to
bless in his name, unto this day."
If this view is taken seriously, one must admit that
the priest had a mediatorial function, that is, the priest
represented the people before Jehovah. He also represented
God in that he blessed the people in the name of God.
Levite. ( 'I'? ) Another term which is connected with
the priesthood is Levite. The identity of the Levites and
their relationship to the family of Aaron are problems which
have baffled many scholars. D. H. Hubbard makes this comment:
The relationship between the priests, who are the
descendents of Aaron, and the Levites, the other mem
bers of Levi's tribe, is one of the thorny problems
Abba, "Priests and Levites," p. 877.
'Deuteronomy 10 : 8 .
48
19of the Old Testament religion. ^
There are many and divergent views concerning the
Levites and their role in- the priesthood. The Hebrew term
Tor Levite is �> and denotes a descendant of Levi. The
word may be a gentilic. However, there are some who think
that there is here a play upon words between t-^'y and
'"'"''^ which means "to attach" or "to be joined," that is,
the tribe of Levi is to be joined to Aaron. In this word
play, some find the etymology of the term. It is argued on
this basis that the word "Levite" does not signify geneal
ogy, t�ut rather signifies "one who attaches himself." Accord
ing to this view, the Levites were originally foreigners who
joined the Israelites during the Exodus, or "Hebrew cultic
attendants who acted as an escort to the ark or were attached
21
to some local sanctuary." Others argue that the etymology
of Levite is linked with the lawia, the south Arabian cultic
officials who appear in the Minean inscriptions. Such would
hold that the term Levite was originally a cultic term which
22
the Israelites borrowed from the Mineans.
^D. H. Hubbard, "Priests and Levites," The New Bible
Dictionary (Grand Rapids, Michigan: Wm. B. Eerdmans Publish-
ing Company, 1962), p. 1028.
Ibid.
21
^^Ibid.
49
The question of the relationship of the Levites to the
priests has been answered differently by scholars. Some re
gard the kohen and the Levite as identical, both terms desig
nating the office of the priesthood. Others think that
there is to be a clear distinction betvreen the two, namely
that the kohenim designated the priesthood proper and the
Levites denote some priestly functions, but in subordination
to the kohenim. There are still others who do not find any
connection between the tribe of Levi and the priests (?"'I'pn)-
They take "'i'? as an appellative to designate a profession.
Kraus says, "there is plenty of evidence that the assumption
that there was a connection between the tribe of Levi and the
priests (?'�l!7n) is based on insufficient evidence. "^-^
Meek's theory is even more radical. The Levites,
according to Meek, were originally a secular tribe. Their
tribal god was the serpent god Nahash or Nehushtan. The con
nection between the Levite and the serpent cult is inferred
from the probable connection between the name Levi and the
dragon god "Leviathan, " both being derived apparently from
m*7 meaning "to twist," "to coil," and "'i'?
The presence of the serpent names among the Levites points
in the same direction. The secular tribe Levi in the course
of time came to be invested with priestly functions. How
Kraus, Worship of Israel, p. 95.
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this was achieved is not certain-"it is a matter veiled in
deepest myst6ry"-perhaps throi:igh a bid for political power,
as can be inferred from Genesis 314. and Ij.9:5-7. Both Levi
and Simeon were southern tribes. These two joined in a
conspiracy against the southern confederacy, but were defeat
ed in this attempt and were severely handled by Judah. The
remnant was absorbed into Judah. The story of their lonion
to the Yahweh cult is found in Exodus 32:25-29. The story
of the young Levite belonging to the clan of Judah is in
dicative of their amalgamation. The Levites saved themselves
from complete absorption by championing the cause of the
stronger tribe, particularly their Yahweh cult. Later they
renounced all earthly aspirations in order to become the
priests of Jehovah. The early Levites were regarded as me
dium men or shamans by surrounding tribes. They became
priests idien the opportunity presented itself. This is the
way Meek attempts to explain the origin of the Levite priest
hood.^
III. THE BIBLICAL DATA
The study now turns to examine the biblical data to
see what the Bible has to say about the priesthood.
Origin of the Levitical priesthood. According to the
biblical view, the institution of the Levitical priesthood
^�leek, Hebrew Origins, pp. 121-129.
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goes back to the period of wandering in the wilderness, Moses,
a Levite, received instruction from Jehovah to consecrate
Aaron, his brother, and the sons of Aaron to the office of the
priesthood. In the ceremonies of consecration, which lasted
for several days, Moses officiated and discharged the func
tions of a priest. When the installation was complete Aaron
and his sons performed the sacrificial duties and thus became
the first accredited priests in Israel. The priesthood was
invested exclusively in Aaron and his descendants. The ser
vice at the altar was their special prerogative. All others
were barred from this service and any violation of this law
was punishable by death.
There was, however, a clear distinction between Aaron
and his sons. Aaron occupied a unique position as the anointed
priest. It was Aaron who stayed the plague which broke out
in the camp following the rebellion of Korah, by making atone
ment for the people and by standing "between the dead and the
living." He had special priestly robes. At his death, these
along with the office they symbolized were transferred to his
son Eleazar- Thus from the beginning there was one who was
"the high priest among his brethren," It is also evident
that the death of the "high priest" (gadol kohen) marked
^Exodus 28:1; 29:35,36; Leviticus 9; Exodus 28:1,
Numbers 3:10,
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the end of an epoch.
The Israelite priesthood, -vAiich was invested in Aaron
and his descendants, can be rightly called the Levitical priest
hood, since Aaron was by descent a Levite, All legitimate
priests were Levites (though all Levites were not priests).
It is significant that the writer of the Hebrews sanctions
the sactity of the Levitical priesthood and assigns the role
of the high priest to Aaron.
The Aaronites and the Levites. A distinction is also
made between the descendants of Aaron and the remainder of the
tribe of Levi. It was only after the consecration of Aaron
and his sons to the priesthood that the remaining members of
the tribe of Levi were separated as substitutes for the first-
bom to assist in the duties of the tabernacle. The reason
for singling out the tribe of Levi for "the service of the
tabernacle" is found partly in the golden calf story v/hich
28
discloses their zeal for Jehovah. Hubbard says, "This
display of fidelity to God may partially accoxant for the
signal responsibilities given the tribe in the Pentateuchal
29legislation."
�Exodus 29:7; Leviticus i|.:3,5,l6; 6:22; Himbers 3^:
25; l6:k6-50; Exodus 28:[|., 6-39; Leviticus 8:7-9; Numbers
20:25-28; Leviticus 21:10; Numbers 35:28.
^"^Hebrews 5:1-4; 7:11.
Numbers 3:5ff.; 8:^-22; Exodus 32:25f.
^%ubbard, "Priests and Levites," p. 1028.
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The duties of the Levites as ministers in the taber
nacle are spelled out in the following passage:
And the Lord said vinto Aaron, thou and thy sons
and thy father's house with thee shall bear the ini
quity of the sanctuary: and thou and thy sons with
thee shall bear the iniquity of your priesthood. And
thy brethern also of the tribe of Levi, the tribe of
thy father, bring thou with thee, that they may be
joined -unto thee, and minister imto thee: but thou
and thy sons with thee shall minister before the tab
ernacle of witness. And they shall keep thy charge,
and the charge of all the tabernacle: only they shall
not come nigh the vessels of the sanctuary and the
altar, that neither they, nor ye also, die. And they
shall be joined unto thee, and keep the charge of the
tabernacle of the congregation, for all the service of
the tabernacle: and a stranger shall not come nigh
unto you. And ye shall keep the charge of the sanctu
ary, and the charge of the altar: that there be no
wrath any more upon the children of Israel.-^
This passage also makes a clear distinction between
the Aaronites and the rest of the tribe of Levi. The Levites
were divided into three groups according to the three sons of
Levi: Gershon, Kohath, and Merari. Special duties were as-
31
signed to each of these groups.-' The story of Korah 's rebel
lion and the destruction of the rebels, followed by the sign
of the sprouting rod, proved beyond all doubt that it was
Aaron and his sons whom God chose to the office of the priest
hood proper, and that the Levites had only an auxiliary min-
32
istry connected with the tabernacle.^
^^Numbers l8:l-5 (KJV) (cf. Numbers 3:5ff.; 8:5-22).
^�4jumbers 3:li].-38.
^^Numbers 16:1-17:10; 18:1-7-
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According to Scripture the history of the priesthood
goes back to the wilderness period. It was instituted by
Koses through the coinmand of God, There is here a threefold
hierarchy of high priest, priests and Levites, This hierarchy
remains much the same throughout the rest of the Old Testa
ment. The New Testament also makes the distinction between
the priest and the Levite as seen in the parable of the good
Samaritan told by the Lord.
The Zadokites. The appearance of the Zadokites as the
only legitiitiate priests during the exile poses a problem.
Vi/ho the Zadokites were and how they came into priestly office
are matters debated by scholars.
There are some who connect the Zadokites with Melchiz-
edek, who was the priest of El Elyon of Jerusalem, whom Abra
ham recognized. Ringgren is of the opinion that Jerusalem
was a Canaanite cultic center, a shrine of El Elyon which the
Israelites took over along with its cultic personnel. The
story of Melchizedek and Abraham, therefore, is an indication
of a compromise reached between the two religions.
Those who regard the office of the priesthood as a
later institution do not find any connection between the
Zadokites and the Levites. To quote Ringgren, "In any case.
'Genesis 14:18-20.
�Ringgren, Israelite Religion, pp. 60-61.
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Zadok, the ancestor or at least nominal ancestor of the later
Israelite priesthood, did not come from the tribe of Levi,
as tradition asserts."-^ This is basically the approach of
the Wellhausen school. The V/ellhausen school finds the ori
gin of the cleavage between priests and the Levites in
Ezekiel 's denunciation of the Levites. -^^ The Aaronic priest
hood stressed in the priestly code is, according to Well
hausen, a fiction, designed to give the priesthood an anchor
in the Mosaic period. The genealogies in Chronicles, he
says, are artificial attempts to link the sons of Zadok with
37
Aaron and Eleazar.
A closer examination of the Scriptures shows, however,
that the Zadokites were Levites. It is true that little is
known about Zadok 's ancestry. Prom II Samuel 8:17 one learns
that he was one of the priests who officiated in Jerusalem
during the reign of David. It was Zadok who anointed Solo
mon to be the King. Solomon appointed Zadok in the place of
Abiathar. Thus, the house of Zadok occupied a prominent place
in the Jerusalem priesthood and the Zadokite priesthood con
tinued in Jerusalem until the destruction of the temple.
^^Ibid., p. 31.
^^Ezekiel kk'-kf-
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-"Hubbard, "Priests and Levites," p. 1032.
^^cf. II Samuel l5:2ij.-29; 20:25.
^^1 Kings 1:39; 2:35; II Chronicles 6:8.
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II Samuel l5:2ij. seems to imply that Zadok was the head of a
company of Levites. The Chronicler traces his descent to
Eleazer, the third son of Aaron. Thus it appears that in
all probability the Zadokites were Levitical priests. Ezeki
el 's denunciation of the Levites, then, should be taken as a
denunciation of those idolatrous priests who became apostate
and failed to discharge the normal duties of the priesthood.
The king and the cult . It has been observed that in
the pagan religions of the ancient near east, the king occu
pied a very important role in cultic functions. Before the
development of a systematized priestly hierarchy, the duties
of the priest were discharged by the king. The king was re
garded as having a sacramental status and therefore was the
right intermediary to officiate in cultic functions.
However, in Israel the situation was different. A
clear line of demarcation can be observed between the func
tions of the king and those of the priest. It should be
pointed out that some scholars think that in Israel the king
had some cultic functions. Some even go so far as to say
that the Israelite king is a priest-king, Abba says, "Hebrew
kingship is therefore sacral: the king is a priest-king, the
mediator between God and his people, "^^ A, S, Herbert also
'+''1 Chronicles 6:3-12, 50-53; 21;: 3.
^�'�Abba, "Priests and Levites," p. 882,
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is of the opinion that the king was the supreme figure in
Israel's cultus. He states: "The king's role in the cultus,
then, was to offer those sacrifices and perform those acts
which affect the total life of Israel. "^^
It is true that during the monarchy the priesthood did
not fxjnction as an autonomous institution; it was subservient
to the king. The king served as a patron of the temple and
its cult, and consequently the status and authority of the
priest increased during the monarchy. There are indications
that on occasions the kings officiated at certain ceremonies.
King Saul, in the absence of Samuel, offered burnt offerings
and peace offerings at Gilgal, but was reb;iked by Samuel for
doing so.^^ David officiated at the installation of the ark
in Jerusalem.^ It also appears that David appointed his
sons to be priests. ^-'^ This interpretation, however, is not
accepted by all. Abba observes that the word "{riD used in
this context may denote a domestic chaplain or it may have
been used as a court title as is king's friend, although else
where it is used exclusively of priests. Some suggest that
iriD should be emended to IDC , "steward" or
^A. S. Herbert, Worship in Ancient Israel (Richmond,
Virginia: John Knox Press, 1959) , p. 35^
Samuel 13:8-13; 14:35-
^11 Samuel 6:12-19.
^^11 Samuel 8:l8.
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"administrator-" It is also to be observed that the Chron
icler alters the reference to David's sons from ITD to
-'.'PCn -^'7 CMrxnn , the "chief offi
cials in the service of the king." The Septuagint substitutes
aoXapxat , "princes" for ?"'iriD in II Samuel
8: 18.^^ It is therefore difficult to assert that David's
sons were priests in the true sense of the term.
Apparently King Solomon exercised some priestly func
tions in connection with the dedication of the temple. He is
seen standing before the altar to offer the prayer of dedi
cation, sacrificing sheep and oxen, and blessing the congre
gation of Israel.^''' There are also indications that Jeroboam
and Ahaz exercised some priestly fimctions .^^ On the other
hand Uzziah's attempt to burn incense in the temple was con
sidered a flagrant encroachment on the rights of the priest
hood, and the king was consequently stricken with leprosy.
The king virtually disappeared from the restored cultus of
the temple envisaged in the book of Ezekiel.
While it is true that some kings were patrons of the
official religion in Israel, one cannot assert that the role
^^Abba, loc. cit.
^"^I Kings 8:5-63.
^^I Kings 12:32,33; II Kings 16:10-13.
^*^II Chronicles 26:16-20.
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of the king was that of the priest. There existed a clear
distinction between the duties of the king and those of the
priest. The king concerned himself with the temporal affairs
of the state, while the priest functioned as the religious
leader of the nation.
The dut i e s of the Hebrew priest . The duties of the
Hebrew priest were many. As the Israelites grew from a small
community of people to a socially and politically organized
nation, the task of the priesthood increased proportionately.
Nevertheless, the basic functions of the Hebrew priesthood
remained the same. The basic pattern of the priestly ministry
is outlined in the blessings of Moses:
And of Levi he said. Let thy Thummim and thy Urim
be with thy holy one, whom thou didst prove at Mas -s ah,
and with whom thou didst strive at the waters of
Meribah. . .They shall teach Jacob thy judgments, and
Israel thy law: they shall put incense befpge thee,
and whole burnt sacrifice upon thine altar.^
The book of Leviticus is an enlargement of the func
tions of the priesthood. The following are the main functions
of the priesthood.
1. Representation. The work of representation is fore
most among the many functions of the priest. Priesthood and
covenant are closely related in the Bible. As the covenant
people of God, Israel was to be "a kingdom of priests and a
Deuteronomy 33:8-10.
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holy nation. "^"^ Keeping the covenant meant consecration on
the part of the nation. The holiness of God demanded holi
ness from the people. -^^ The covenant made with the nation
as a whole was represented in the priesthood. Abba makes
this comment on the theological significance of the Israelite
priesthood:
The Levitical priesthood has therefore a repre
sentative character: it embodies the duty, as well
as the honor and privileges, of the whole nation as
a covenant people of God. Corporate responsibility
must of necessity be delegated to representative per
sons, who discharge it on behalf of the community as
a whole. Hence in public and national v/orship the
priests act as the representatives of the people.-'-^
H. W. Robinson also makes the observation:
The holy priesthood is set apart as representing
the people. The representation finds fullest expres
sion in the person of the high priest. He bears the
names of the twelve tribeSi-pn his shoulders and
breast. (Exodus 28: 12-22) .-'^
Thus the priest was the divinely chosen and consecrated
person who represented the whole nation before Jehovah. His
task was to maintain the holiness of the elect people of God.
The Levitical priesthood, by virtue of its divine choice.
^�^Exodus 19:5,6.
^^Leviticus ll:i|4f.; Nvunbers 15:^0.
^�^Abba, 0�. cit., p. 877-
W. Robinson, The Religious Ideas of the Old Testa
ment (London: Gerald Duckworth and Company, Ltd., 1913) >
p . 141 .
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^5beceme the mediator of the covenant with Israel. Israel
was able to serve God and receive His blessings through the
priesthood.
^* Orrering of sacrifices. The offering of sacri
fices was another function of the priesthood. The service
at the altar was the exclusive right of the priests. Before
the institution of the priesthood proper, sacrifices were
made by the head of the family (as illustrated in the story
of the passover. But since the consecration of the priests,
sacrifices were offered by the priests. Any violation in
this respect was considered a sin of presumption.
The sacrificial system maintained by Israel is de
scribed in the first seven chapters of the book of Leviticus.
Both the offerer and the priest had certain functions.
Rowley thinks that the role of the priest in connection with
the sacrifice was chiefly to attend to the disposal of the
56
blood of the sacrificial victim. Leviticus shows, however,
that the priestly functions included such things as judging
the sacrificial victim, sprinkling the blood upon the altar
57
and burning the sacrifice on the altar.
^^Exodus 28:38; Leviticus 10:17; Numbers l8:l;
Malachi 2:ij.ff.
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Rowley, Worship in Ancient Israel, p. 101.
^'''Leviticus 1:7,8,15.
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The Israelites had several sacrifices. The most im
portant of these were the burnt offering, the meal (meat)
offering, the peace offering, the sin offering and the tres-
58
pass offering.'^ The offerings were of two kinds; free will
offerings and expiatory sacrifices. Atonement through the
blood of the sacrificial victim is a dominant idea of the
Old Testament. "For the life of the flesh is in the blood;
and I have given it to you upon the altar to make an atone
ment for your souls: for it is the blood that maketh an
59
atonement for the soul." The observance of the "day of
atonement" is suggestive of the importance of this concept.
On this day the high priest, arrayed in special priestly
garments, would enter the holy place to sprinkle the blood
on and before the mercy seat to make atonement for the whole
60
nation. The sanctity and the covenant relationship of the
nation was thus maintained through the sacrifices offered by
the priests on behalf of the entire nation.
^' Giving oracles. The priests were responsibile for
giving the oracles of God to the people. Israel was basically
a theocratic society, and as such the people were guided and
controlled by God. Even during the period of the monarchy.
^^Leviticus 1:1-7:21.
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Leviticus 17:11.
^^Leviticus 16:1-34.
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the kings inquired of the Lord concerning matters of crucial
importance. The priest was the person to turn to for guid
ance from Yahweh. Both individuals and kings approached
the priest to "enquire of Yahweh."
How the priests discerned the will of God is a matter
of dispute among the scholars. Some, like Herbert, think
that this was done through rites of divination (as did the
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Arabic Kahin). However, the Scriptures do not teach that
the priests indulged in any such practice even though Vaux
says that the priests consulted God by means of the "ephod"
and of the "Urim" end "Thummim. "^^
That the Levites would be the custodians of Urim and
Thummim is spoken by Moses in his final blessings. But,
what they were or how the priests used them to discover
God's will is not certain, Vaux suggests that Urim and
Thummim were like small pebbles or dice and that they were
65
kept in the ephod.
Although it is not known exactly how the priest was
able to discern God's will and make it known to people, it
^�"�J Samuel 1:17; 2:20; 22:10-15.
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Herbert, VJorship in Ancient Israel, p. 37.
6
Vaux, Ancient Israel, p. 350.
^Deuteronomy 33:8.
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Vaux, op. cit., p. 351.
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is clear that he was the right person to approach for the
purpose of oracles. It appears that this function of the
priest declined after the reign of David,
4. Custodian of the temple , Another function of
the priest was that of guarding the sanctuary. During the
wilderness journey the sons of Aaron were posted in front of
the tent to prevent the people from entering it. It was
the duty of the priests to take care of all the sacred ob
jects of the sanctuary. During the time of David, Zadok
and Abiathar were in charge of the ark of the Lord, ' As
custodians of the sanctuary, the priests had solemn respon
sibility for conducting the worship of Yahweh,
5. Teaching, A very important duty of the priest
vjas to teach the people the laws of God, These laws in
cluded the following: the laws of sacrifice, the apodeictic
law, laws of health and sanitation as well as the moral laws
of God. The priest had to be an expert in the law. He func
tioned as the depository of the law and was able to give
advice to men on any ritualistic matter. He had to be
faithful in guarding the torah as well as proclaiming the
6Q
covenant of Jehovah to Israel. Clear guidance was
'numbers 3:38.
II Samuel 15:24-29.
^Deuteronomy 27:l4ff.; 17:1 8; 27:9.
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was expected Troia the priest in sacral and ethical matters.
In addition, the priest had to serve as a judge in legal
disputes. As the nation grew and was organized, some of
those functions wero distributed to others, but the priest
still remained as an authority in several matters, and his
teaching was accepted by the masses of people.
^* Blessing the people. The priest was to bless
the congregation of Israel. The formula of blessing is
found in Numbers 6:2^.-26:
The Lord bless thee, and keep thee:
The Lord make his face shine upon thee, and be
gracious unto thee: The Lord lift up his counten
ance upon thee, and give thee peace.
It can be observed that the priest functioned in a
double capacity. In the acts of sacrifice and worship he
represented the people; in the act of blessing, he repre
sented G-od. The mediatorial function of the priest is
nowhere so clear as in these acts. The priest was indeed
a man who stood betvreen God and the people.
Conclusions. The origin, nati^re and functions of
the Hebrew priesthood have been exct'iinod. Unlike the
priests of the pagan religions, the priests of Israel were
specially chosen by God to carry out the task of bringing
the covenant people of God to a closer relationship with
Kim.
CHAPTER V
A C OI-lP;j^ATIVE STUDY OP THE TWO PRIESTHOODS
So far this study has examined the Canaanite priest
hood and the Hebrew priesthood separately. The attempt in
this chapter is to bring the two systems together so as to
make some evaluations in terms of similarities as well as
differences. The procedure involves a comparative study of
the two priesthoods.
I. CULTIC APPIOTTIES BETV/EEN UGARIT AND ISRAEL
A comparative study of the two priestly systems shows
that there are certain points of similarities between the
two. The following are the most outstanding ones.
The concept _of mediation. It is clear that both in
the Canaanite religion and in the Hebrew religion, the
priest was regarded as the medium through which men could
approach the deities. There was an awesome sense of es
trangement between the worshiper and the deities in Canaan
ite religion, and this gap could be bridged only through
special cultic officials whose task it was to bring the
worshipers to their gods. V/hile it is true, as Orlinsky
points out, that many of these priests "strove to make the
religions and mythological thinking of the the people
serve their own ends, "^ the people looked upon them as
�^Orlinsky, Ancient Israel, p. 1$.
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the only qualified men to approach for oracles and divine
guidance. The role of the king in cultic matters and his
function as the mediator of the people have been sufficiently
dealt with in an earlier chapter. To quote Gray, "As me
diators of oracles, then, the king concentrated in his per-
p
son the offices of prophet and priest..."
The Hebrew priest had a similar function. The God
of Israel was such a holy God that the common man dared not
to approach Him. A consecrated holy priesthood was there
fore a psychological as well as a theological necessity.
The separation of the tribe of Levi fulfilled this basic
need, pnd Israel was thus able to have coromunion with her
Maker through the medium of the priesthood. By virtue of
their calling and consecration, the priests of Israel were
able to represent the whole nation before the Lord. It
should also be said that in the early stage of Israel's
history the priest discharged the duties of a prophet by
communicating the divine will to the people.
The priestly hierarchy. In Israel and Ugarit, one
observes the existence of a priestly hierarchy. In the
case of the Canaanite religion this was the result of a
process of development. Priestly functions were at first
'Gray, Tne Legacy of Canaan, p. 210.
txodus 28:12.
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discharged by the king but eventually a powerrul priestly
class came into existence and assumed priestly functions.
The mention of several priestly families in the Ras Shamra
texts indicate that there was in Ugarit a well developed
cultic establishment.^ Orlinsky says that the priests con
stituted an important and powerf-ol group in the upper class
of Canaanite society and that they v:ere land owners, slave
owners and money lenders.-^ The priests enjoyed many privi-
leges such as high pay and free use of land. The mention
of Atn Prnl as high priest shows that there was in Ugarit a
priestly hierarchy headed by the high priest and constituted
of the priestly families. Priesthood was also aereditary.
There existed a priestly class and a hierarchy in
Israel also. The Uellhausen school, of course, likes to think
that the development of the priesthood did not take place
until the exile and that the references to priesthood in the
Pentateuch are projections into the past from a later period
in order to validate the office of the priest. The concern
here is not to establish the antiquity of the Pentateuch,
but, proceeding on the assumption that the materials in the
Pentateuch are much older than critical scholars admit them
"Gray, _op. cit. , p. 212.
'orlinsky. Ancient Israel, p. Sk--
'Gordon, Ugaritic Literature, p. 122.
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to be, one finds that, from the wilderness period itself,
there was a priestly hierarchy with different duties assigned
to the sons of Aaron and the rest of the Levites. It is true,
however, that in the course of the history of the Israelites,
the priesthood underwent some changes in terras of status and
function, but the basic structure remained the same. Through
out the history of Israel, the office of the priesthood was
held by the members of the tribe of Levi.
Sacrificial system. Another point of similarity be
tween the Canaanite religion and the religion of Israel is
the existence of a sacrificial system.
That the Canaanite cult involved the rites of sacri
fices is attested by the Ras Sha:ara texts as well as by other
archaeological evidences. The Keret and the Aqhat epics make
clear that both Daniel and Keret made offerings to the de
ities. The offering included such items as a lamb, a bird,
7
honey and wine. A great deal has been said by scholars
today about the Canaanite practice of sacrificing infants
to tho deity called Koloch. VJhile it is true that there
are traces of human sacrifice practiced by the Moabites and
the Aramaeans of Gozan, it is difficiat to assert that the
same is also true of Ugarit. Iv. P. Albright in his recent
book Yahweh and the Gods of Canaan discusses this problem
Ibid., p. 71.
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and concludes that there is little evidence for Koloch sac-
D
rifice in Ugarit. On the basis of the Ugaritic texts, it
is rather difficult to say how well established their sacri
ficial system was. Albright makes this observation:
VJe have alraost no description of ritual in the
entire Ugaritic literature. Vihat we have consists
chiefly of lists of gods and offerings, as well as
later sacrificial tariffs, none of which can be
found in the Pentateuch.
In Israel, sacrifices formed an integral part of wor
ship. Even before the Sinaitic covenant, there ware evidences
of the practice of sacrifice. The first recorded sacrifice
is that of Gain and Abel, the sons of Adam."*"^ The patriarchs
are seen building altars and making offerings to Jehovah.
"^"^
VJith the organization of the Hebrews under the Sinaitic
covenant, sacrifices became the main means of approach to
God in worship. The laws of sacrifice, outlined in Leviticus,
have been dealt with in the preceding chapter, but suffice
it to say that sacrifice constituted a major part in the
worship of Israel.
The king and the cult. The role of the king in the
Canaanite cult is obvious. The. king was, by his very nature.
^�J. 7. Albright, Yahweh and the Gods of Canaan
(Garden City, Hew York: Doubleday and Company, Inc., 1968),
p. 21+1.
^Ibid., p. 194.
"^^Genesis 4:3-5.
�'��'-Genesis 12:8; 26:25; 31:54-
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a priest. Any action of the king therefore had an influence
on the whole society. The Keret epic reveals Keret as the
lationship, the king is able to mediate the divine influe-
ence to his subjects. The king may perform sacrifices or
discern the will of the gods through the rite of incubation
or other means. The establishment of priestly families did
not bar the king from exercising priestly functions. It
appears from the Keret texts that King Keret belonged to
the tribe of T (a priestly tribe) and as such, one might
infer that the king, as well as members of his clan, had
1 1
important functions in the cult and its ritual.
The kings of Israel had some connection with the cult.
The outstanding names which can be linked with the religion
of Israel are those of David and Solomon. It was King David
who made Jerusalem his capital as vrell as the religious cen
ter of the nation. It was through his efforts that the mag
nificent temple was built (although Solomon actually built
it). It was King David who appointed different orders of
priests end singers for the worship of the sanctuary.
King Solomon continued in the same tradition. He officiated
scion of Ltpn and Qds.
12
By virtue of his sacramental re-
12
Gordon, Ugaritic Literature, p. 66.
13Ibid p. 122.
14I Chronicle s 16:4-6; 22:1-5; 24:1-31.
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at the ceremonj of the dedication of the temple and exhorted
period that followed the reign of Solomon, the kingdom was
divided and meny pagan practices crept into the religion of
the Hebrews. But every time the nation (including the
priests of Jehovah) was on the brink of apostasy, godly kings
like Kezekiah and Josiah rose to effect a national revival
16
and the restoration of the proper worship of Jehovah. Had
it not been for the patronizing influences of kings such as
these, the religious history of the nation of Israel would
have been totally different.
Priest and war. The priests of Ugarit (at least some
of them) were engaged in some military functions. While it
is not clear in what capacity they served, the administrative
texts indicate that they were attached to the army. Gordon
17
holds that their position was one of command. It is not
wrong to assume that some of them served as army officers,
holding strategic positions.
The association of priests with battle was not a
foreign thought to Israel's religion. On different occasions
the priest served as warriors. The role of the priests in
the people to be loyal to the God of Israel. 15 During the
15II Chronicles 6:12-7:22.
16'll Chronicles 29, 30, 34, 35-
Gordon, Ugaritic Literature, p. 125.17,
the conquest of Jericho is a supreme example of this fact.
During the battle between Israel and the Philistines, the
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sons of Eli, the priest, appeared in the battle field along
19with the ark, hoping to promote victory for Israel.
Similarly, King Saul took Ahija the priest to the battle
20
field with the hope of receiving divine oracles. It was
also customary for the kings of Israel to consult the priests
21
or the prophets before waging a war against the enemies.
Priests and teaching. Both in Israel and in Ugarit
the priests had the unique role of teaching. For the Canaan
ite priest, this meant being a custodian of traditions and
myths. Ras Shamra texts indicate that Atn Prnl taught the
Baal myth. Thus one is able to see how traditions were
preserved and transmitted to the succeeding generation.
It can be said that in the ancient near east "oral and writ
ten traditions were not mutually exclusive but both proc-
22
esses might go on pari-passu. , .
"
Similarly, priests in Israel were custodians and
teachers of the law. The teaching function of the Levitical
23
priests is clearly enunciated in the book of Leviticus.
"^^Joshua 6:1-16.
�"�^I Samuel Ij.:l-ll.
20
I Samuel lli.:3.
'^-^l Kings 22:5f.
22
Gray, The Logg-cy of Canaan, p. 216.
^-t^eviticus 10:11.
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They were the custodians and authoritative interpreters of
the llosaic law. Critical scholars believe that the legal
portions of the Pentateuch were composed by the priestly
school. It is interesting to note in this context that
several of the Psalms are ascribed to the Levitical Asaphites
or the Korahites. Whether these terms designate actual au
thorship or not is hard to explain. At least it can be
said that the priests had a unique role in transmitting the
traditions, literary or oral, by way of teaching.
II. BASIC DIFFERENCES
A comparative study involves a study of the points
of similarities as well as striking contrasts. The points
of similarities discussed above make critical scholars think
that the Hebrews had nothing in their religion which they
could claim as their ov;n, but thab they borrowed everything
en bl oc from the Canaanites. A closer examination, however,
reveals that the so-called similarities are only superficial
and that the very points of similarities can be lifted up
to show the radical differences between the religion of the
Canaanites and the religion of the Hebrews. Some of the
most striking differences between the two religions are as
follows:
The sacredness of the Hebrew priesthood. Unlike
the Ugaritic priesthood, sacredness and sanctity were at
tached to the Hebrew priesthood. Primarily, this was due
75
to the fact that the omce of the priesthood was instituted
by Jehovah Himself. Members of the tribe of Levi did not
choose to become priests; rr.ther, Jehovah chose them to this
office. ^ The quelif ications of the candidates to priest-
nooa are outlined clearly in several passages. They in
cluded physical and spiritual qualifications. The priest
hood was a holy priesthood, as is clear from the command:
They shall be holy unto their God, and not pro
fane the narae of their God: for the offerings of the
Lord made by fire, and the breed of their /God they
do offer: therefore they shall be holy.
The sacredness of the priesthood is further exempli
fied by the rites of consecration. On the day Aaron and
his sons were consecrated to the office of the priesthood,
they were washed with water and clothed with special priestly
robes; there followed the anointing with oil and the appli-
27
cation of blood.
' This ritual of purification and conse
cration symbolized the holy office held by the priests of
Israel. They were a sanctified priesthood, separated for
the service of Jehovah. They were to maintain ritual and
moral purity throughout their entire period of ministry.
28
Anj deviation was punishable by death.
^^xodus 28:1.
^^Leviticus 10; 21:1-22:13.
^^Leviticus 21:6 (KJV).
27'Leviticus 9:1-36.
^^Hadab and Abihu, the sons of Aaron, offered "strange
fire before the Lord" and were immediately burned to death
by fire that came from the Lord (Leviticus 10:1-11).
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It is clear then, that the priesthood of Israel was a
holy office v;hich originated and functioned in accordance
with the divine will of Jehovah. The priests were chosen of
God to represent the entire nation before Him in acts of
worship and service. There is no equal of this relationship
in the religion of the Canaanites.
Difference in terminology. It has been pointed out
that the Canaanites used different terms to designate the
different orders of the priesthood. These included such
terms as ICinn. He dm, Qdsm and Kmrm. The Ras Shamra documents
do not give much light concerning the nature and functions
of these cultic persons. Nevertheless, many scholars think
that some of these priests were associated with divination
and sex-aal immorality.
It is significant that the Bible uses only the word
iChn to refer to the priests of Israel. The word
29 . .
(I^r) is used in the Bible for idolatrous priests. Simi
larly, 'lip (qds) is used for temple-prostitutes (Sodom
ites).^^ But the priests of Jehovah are always referred to
as Kohen. In view of the immorality and idolatry practiced
by the pagan priests (as expressed by the terms qdsm and
kemarim), is it any accident that the Bible uses only Kohen
^11 Kings 23:5; Hosea 10:5; Zephaniah 1:1]..
^Seuteronomy 23: 18; I Kings lii-:2i4.; 22:I|.7; l5:12;
II Kings 23:7; Job 36:14-.
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for tho Hebrew priests. The priests of Jehovah, according
to the 2ible, had to be free from all types of impurities.
They were constantly under the divine imperative, "...ye
shall therefore sanctify yourselves, and ye shall be holy;
for I am holy. . . "�^"''
Ho woman priests in Israel. Another distinctive fea
ture of the religion of the Hebrews is the absence of female
cultic officials. The Ras Shamra documents indicate that
some women were associated with the cult. It is not certain,
however, what their role was in the cult. Judging from the
general nature of the Canaanite fertility cult, one might
assume that these women were "devoted" persons who had given
themselves over to the rite of sacred prostitution. Iloth
equates these women to the Qedheshoth ( niTlP )
32
the Old Testament.
It is significant that the Israelites never had any
women-priests (though they had women who served in the ca
pacities of judge and queen). Priesthood was the exclusive
right of the male members of the tribe of Levi. Also, in
terestingly, the priest was to marry only a chaste woman:
And he shall take a wife in her virginity. A
widow, or a divorced woman, or profane, or an harlot,
these shall he not take: but he shall take a virgin
^�4.eviticus 11:1+4 (KJV).
^^roth. The Old Testament World, p. 281.
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of his own people to wife.
I'fnere can one find such raoral excellence in the reli-
Gion of the Canaanites?
}lo priest-king in Israel. In Ugarit the king was
also the priest of the community. There was, therefore, no
clear distinction betxvreen the "sacred" and the "secidar."
The king had authority over the secular and the religious
spheres.
Turning to Israel, one finds that this concept of the
priest -king is lacking. In the Bible the only one who com
bined the two offices of the king and the priest in his per
son was Melchizedek. The kings of Israel, despite the fact
that some of them are depicted as supporters of the religion
and as participants in the temple worship, did not dare to
encroach upon the prerogatives of the priest. Kings like
Saul and Uzziah, who failed to conform to this law, met with
severe penalty. The king discharged the duties of a civil
ruler, whereas the priest functioned as the authority in re
ligious matters. Significantly, no one from the tribe of
Levi ever becarae a king in Israel. Therefore, one is jus
tified in saying that there was in Israel a distinction
^\eviticus 21:13,14 (KJV).
Samuel 13: o-lI{.; II Chronicles 26:14-21.
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between '''church" and "state. "^^
The significance of sacrifice in Israel. Some schol
ars have attempted to prove that the Israelite sacrificial
system was borrowed from the Canaanite sacrificial system.
Their �)rg\iment, based mainly on the punic sacrificial list,
has been refuted by Vawter, Vaux and others.
For the Hebrews, sacrifice had a special significance.
It was through the shed blood of the sacrificial victim that
their sins had to be atoned. The blood of the sacrifice,
therefore, had a special importance to them. It was through
the blood of the paschal lamb that they were redeemed from
37
Egyptian bondage.
' The atonement effected by the blood of
the sacrificial victim is clearly expressed in the passage:
For the life of the flesh is in the blood: and
I have given it to you upon the altar to make an
atonement for your souls: for it^is the blood that
maketh an atonement for the soul.-^
This concept of atonement and redemption by blood is
peculiar to the Hebrew religion. Further, the New Testament
teaches that the Old Testament sacrifices were but shadows
or types of the great sacrifice of the Son of God on the
�^^Pfeiffer, Ras Shamra and the Bible, p. 39.
�^^Ringgren, Israelite Religion, p. 167.
37
'Exodus 12.
^^Leviticus 17:11 (KJV).
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cross or Calvary. 39
Vaux says that "the Bible and inscriptions coming
from Phoenicia proper do not say that the Canaanites knew of
it can be asserted that the Israelites alone knew of a sac
rificial system whereby they could experience cleansing from
sin and union with God. As the one who offered the sacrifices
on the altar, the Israelite priest played a unique role in
the religious life of the community.
Concluding observations . The study of the Hebrew
priesthood and the Canaanite priesthood, in terms of similar
ities and differences, shows that there is a polarity between
the religion of the Hebrews and the religion of the Canaan
ites. The so-called similarities are only superficial, but
the differences are radical. Any theory that seeks to ex
plain the origin of Israel's religion in terms of a natural
phenomenon does not do justice to the biblical account of
the Hebrei; religion. The answer to the uniqueness of Israel's
religion must be found elsewhere.
expiatory sacrifices. II' On the basis of these evidences.
39John 1:29; Hebrews 9:12-28.
Va-ax, Studies in Old Testament Sacrifice, p. 110.1+0,
CHAPTER VI
81
CONCLUSION
The study of the Canaanite priesthood and the Hebrew
priesthood has yielded some valuable insights into the nature
of the two religions. The Canaanite religion, despite the
fact that the Canaanite civilization was higher than that of
the Israelites, was based on the fertility cult. Among the
cultic officials, the king had a unique place. There was in
ancient Canaan a priestly hierarchy headed by the high priest.
The priestly functions included such duties as mediation,
offering of sacrifices and guarding the traditions. The
office of the priesthood was a developing institution in
ancient Canaan.
Turning to the religion of Israel, one finds that the
Hebrew priesthood was a divinely appointed office. The
tribe of Levi was chosen by Jehovah for the priestly minis
try. There was, however, a distinction between the family
of Aaron and the rest of the members of the tribe of Levi.
During the monarchical period, the Hebrew priesthood enjoyed
the patronage of several kings including David and Solomon,
though there was a clear distinction between the "sacred"
and the "secular." The basic function of the Hebrew priest
hood was that of representing the entire nation before Je
hovah in acts of worship and service. The priest also
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served in the capacity of a judge, a teacher and a guide.
A comparative study of the two priestly systems leads
one to the conclusion that there are several points of simi
larities as well as differences between the two priesthoods.
The high moral and spiritual nature of the Hebrew priest
hood, as opposed to the moral laxity of the Canaanite priest
hood, makes one ask such questions as: Does the Hebrew
priesthood betray any Canaanite influence? How can the
uniqueness of the Hebrew religion be explained? This is the
concern of this concluding chapter.
I. DOES Ti-IE HEBRE'W PRIESTHOOD BETRAY RELIGIOUS SYNCRETISM?
The question of Canaanite influence upon the reli
gion of Israel has been attempted by many scholars. It ap
pears that there is an increasing tendency on the part of
many liberal scholars, despite archaeological and other
evidences, to show that almost all ingredients of the reli
gion of Israel were simply borrowed from the Canaanites.
Consequently, a great deal has been said about religious
"syncretism" and "Canaanization," with reference to the re
ligion of Israel. G. W. Ahlstrom makes this statement
about Canaanite influence on Israel: "The cultus, in com
mon with the culture, was 'Canaanized ' : not merely toler
ated but accepted as being a necessity in the Canaanite
milieu."-'' Such thinking inevitably leads one to the
�'�G. v;. Ahlstrom, Aspects of Syncretism in Israelite
Religion (London: C. iT. h. uieerup, -l9o31 , P*
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conclusion that the religion of Israel was no different from
the pagan religions about her and that Israel had no -unique
qualities of her o\<n.
This notion is indeed a fallacy. The Bible makes it
clear that from the beginning there was a sharp tension be
tween the religion of Baal and the religion of Yahweh.
VJright points out thab the "Old Testament bears eloquent
witness to the fact that Canaanite religion was the most
dangerous and disintegrative factor which the faith of Is-
2
rael had to face," It was, therefore, no accident that
G-od gave to the Israelites the clear injunction regarding
their attitude to the religion of the Canaanites. Israel
was strictly warned not to adopt the customs and idolatrous
practices of their pagan neighbors.
After the doings of the land of Egvpt, wherein
ye dwelt, sh�ll ye not do: and after the doings of
the land of Canaan, whither I bring you, shall ye
not do: neither shall ye walk in their ordinances.
Defile not ye yourselves in any of these things:
for in all these the nations are defiled which I
cast out before you:
Therefore shall ye keep mine ordinance, that ye
commit not any one of -bhese abominable customs,
which were committed before you, and that ye defile
not yourselves therein. I am the Lord your God.
And ye shall not walk in the manners of the na
tion, which I cast out before you: for they com
mitted all these things, and therefore I abhorred ,
them.
And ye shall be holy unto me: for I the Lord
am holy, and have severed you from other people,
that ye should be mine. 3
right. The Old Testament Against Its Environment,
\eviticus 18:3,24,30; 20:23 (KJV).
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It should be noted here that Leviticus 18-20 contains
many prohibitions for the Israelites with regard to the
"abominable" customs and practices of the land of Canaan.
The fact that 'oSxG Israelites v;ere v:arned not to adopt these
practices is certainly indicative of the sublime nature of
their religion. Israel was to be a peculiar people conse
crated to the service of Jehovah. It is also clear from the
Old Testament that the very purpose of Israel's election and
covenant with Yahweh was that the nation should be "a light
to the nations" around about.
This does not mean, hov;ever, that the Israelites were
faithful to the Lord who had brought them out of Egypt and
made them a covenanted-nation. Although they were commanded
by God to exterminate the Canaanites upon their entry into
the land, they failed to carry out this order. The conquest
of the land under Joshua was in no wise a complete one.
Joshua 17 makes it clear that these Canaanites who could
not be conquered dwelt in the land along with the Israelites.
The consequence of this incomplete conquest was that, grad
ually, several Canaanite practices crept into the religious
life of the community and the Canaanite gods became "a snare"
to the Israelites.^ The apostasy and the moral degradation
of the Israelites during the period of the Judges are
Jud^re s 2 c 3 �
85
expressed in these tragic words, "And they forsook the Lord,
and served Baal and Ashtaroth. "^ The story of the Israelites,
as presented in the book of Judges, is a story of failure-
moral, spiritual and political failure. The existence of
"high places, " with sacred pillars and cultic objects,
throughout the entire period of the monarchy is suggestive
of the widespread influence of the Canaanite religion on
the religion of the Hebrews.
One cannot say, however, that there were no Israel
ites vxho were true and loyal to Jehovah. The story of the
conflict between Baalism and the religion of Yahweh during
the reign of Ahab, which led to the final conflict and sub
sequent triumph of the religion of Jehovah, reveals that the
prophets of God like Elijah were zealous champions of the
7
cause of God. The propnets of Israel consistently de
nounced such practices as the worship of Baal and the wor-
ship of the "queen of heaven." Because of the pious in
fluence and preaching of the prophets of God, there was in
Israel a faithful remnant whose knees had not bowed before
Judges 2:13.
^H. Vj. Robinson, The Religious Ideas of the Old
Testament, p. 135.
'^1 Kings l8.
^Jeremiah 7:l8 (cf. also 1^4:17,19,25). It is be
lieved that this was the worship of either Anat or Astarte,
the Canaanite goddesses.^
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Baal or other gods.^ It is therefore wrong to suppose that
the entire nation became apostate. The truth is that God
alvjays had a few who kept the covenant and displayed their
loyalty to Him.
Thus one is brought back to the question of borrow
ing. Tae question, "Jid Israel borrow the religious beliefs
and prac-Dices of the Canaanites?" must be answered negative
ly. The Ras Shamra docuraents, which many scholars use to
point out cultic affinities between Israel and the Canaan
ites, do not indicate any borrowing. Pfeiffer, who holds
that there is a similarity in basic vocabulary and religious
rites between the Israelites and the Canaanites, nevertheless
admits that "there is no evidence of borrowing on the part
of Israel or the Canaanites of Ugarit. ""^^ On the basis of
the evidences from the Ras Shamra and the Bible, it can be
said with confidence, at least with reference to the Hebrev/
priesthood, that there was no borrowing. It is interesting
to note that Kaufmann, whose view of the Hebrew priesthood
is far from being sound, agrees at this point when he says:
"But it is a widespread misconception that temples and even
priesthoods vrere taken over by Israel from their Canaanite
till
predecessors.
"
^I Kings 19:18.
�'�'^Pfeiffer, Ras Shamra and the Bible, p. 39.
�'��'�Kaufmann, The Relip;ion of Israel, p. 253.
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II. RELIGIOUS EVOLUTION OR DIVI1\IE REVELATION?
VHiile it is true that many liberal scholars hold that
the Israelites borrov/ed aspects of the Canaanite religion,
many ox them are also willing to concede that there was a
uniqueness about the religion of the Hebrews. They maintain
that Israel "transrormed" what she borrowed from her pagan
environment. But how this transrormation took place is
left unexplained.
Taere are divergent approaches to the question of Is
rael's uniqueness. Only a few exaraples need to be cited:
1. Vaux says that "the originality of Yahwist reli-
12
gion is a consequence of its moralism."
2. Kenyon believes that the Israelites adopted the
culture of the Canaanites, but that they emerged from it
later. She says, "it was the cohesive power of their reli
gion that caused them eventually to emerge from it as an
1 3
entity that has contributed so much to humanity."
3. Mendenhall explains the uniqueness of Israel in
terms of the historical method: "It was this religious
affirmation of the value of historical events which is still
felt to be the unique feature of Israelite faith...
"^^
12
Vaux, Studies in Old Testament Sacrifice, p. 112.
1 3
-^Kenyon, Amorites and Canaanites, p. 77.
�'�^^endenhall, "The Hebrew Conquest of Palestine, "
p. 7k'
hr- Albright, couEienting on the importance of the
lias Shamra docuiuents to the study of Hebrew literature, say
...If is difficult to exaggerate the difference
between the ethical monotheism of the Old Testament
and the brutal coarseness of many polytheistic nar
ratives in the newly discovered Canaanite literature
Between the religion of early Israel and that of the
Canaanites there is a wide and deep gulf.
However, he does not attempt to explain the "how" of
the matter. The above cited examples are indications of
honest and sincere attempts on the part of scholars to ex
plain the originality of Israel's faith. Others seek to
explain the uniqueness of Israel's religion in terms of
growth and evolution. Any methodology, whether historical
or archaeological or ethnological, that seeks to give a
rationale for the originality of the religion of Israel,
without taking into account the sublime truth of divine
revelation, is bound to give a distorted image of Israel's
religion.
The uniqueness of Israel is inseparably bound with
the uniqueness of her God. The God of Israel was a tran
scendent God v7ho disclosed Himself to the nation of Israel
through redemptive acts and words. This divine disclosure
elicited a response on the part of the Israelites; Israel
entered into a covenant relationship with her God. This
meant that Israel as a nation committed herself to the
�'�^Albright, "The Old Testament World," p. 2^9.
09
responsibility of keeping' the holy ordinances of Jehovah.
The biblical viriter sums up this unique relationship in the
follox-;ing words, as spoken by Jehovah Himself:
For what nation is there so great, who hath God
so nigh unto them, as the Lord our God is in all
things that we call upon him for?
/Old what nation is there so great, that hath
statutes and judgments so righteous as all this law,
which I set before you this day?
It is in this supernatural revelation of the nature
of Jehovah that the answer to the problem of Israel's unique
ness lies. The correct methodology is therefore theological.
Any other method that does not take this divine and super
natural element seriously adds only confusion instead of
clarity concerning the nature of the religion of Israel.
�'�^Deuteronomy 4:7,8 (KJV).
BIBLIOGRAPHY
BIBLIOGRAPHY
A. BOOKS
Addis, VJ . E. Hebrew Religion to the Establishment of Judai sm
under Ezra" New York: G. P. Putnam's Sons, 190'5T
Ahlstrom, G. VJ . Aspects of Syncretism in Israelite Religion.
Trans. Eric J. Sharpe. London: G. W7 K. Gleerup, 1963.
Albright, VJ. F. Archaeology and the Religion of Israel .
Baltimore: The Johns Hopkins Press, 194^.
. The Archaeology of Palestine . Baltimore: Penguin
Books, Inc., 'i960.
. From the Stone Age to Christianity. Garden City,
New York: jDoubleday and Company, Inc., 195? .
. Recent Discoveries in Bible Lands . New York:
Funk and W agnails Gompany, VT^^.
. Yahweh and the Gods of Canaan. Garden City, New
York: Doubleday an'd" Gompany, Inc., I968.
Baikie, James. The Life of the Ancient East. New York:
Macmillan Gompany, 19"23.
Bright, John. A History of Israel. Philadelphia: The
Westminster Press, 195^.
Budd, Karl. Religion of Israel to the Exile. New York
and Londonl GTT.Tutnam*^ Sons, 1599.
Driver, Godfrey Holies. Canaanites' Myth and Legends C^rom
Ugari t ) . Edinburgh : T. and T. C lark, .
Eissfeldt, Otto. The Old Testament, An Introduction. Trans.
Peter R. AckroyST "TTew York and Evanston: Harper and
Row, 1965.
Elmslie, W. A. L. How Game Our Faith. Cambridge: Cambridge
University Press, 194^.
Engnell, Ivan. Studies in Divine Kingship in the Ancient
Near East. Oxford: Basil Blackwell, 1967T
92
Pinegan, Jack. Light From the Ancient Past . New Jersey:
Princeton University Press, 1946.
Free, Joseph P. Archaeology and Bible History. Wheaton:
Scripture Press Publications, 1966.
Gaster, T. H. Thespis: Ritual, Myth and Drama in the Ancient
Ne ar East . Garden City, New York: Double'day and Company,
InG.,~T^l.
Gordon, C. H. Introduction to Old Testament Times. Venter:
Ventor Publishers, 1932.
. Ugaritic Literature : A Comprehensive Translation
or the Poetic and Prose Texts. Roma: Pontificium In-
stitutum Biblicum, 1949.
Gottwald, Norman K. A Light to the Nations: An Introduction
to the Old Testament. New Yor!K: Harper an3 Brothers,
Gray, John. Archaeology and the Old Testament World. Lon
don: Thomas Nelson and Sons, Ltd." 1962.
. The C anaanites : Ancient Peoples and Places. Lon-
don: Thames and H. , 196/+..
. The Krt Text in the Literature of Ras Shamra: A
Social Myth of AncierrE' C anaan". Leiden, Holland: E. J.
B?iir7 r555.
The Legacy of Canaan. Leiden, Holland: E. J.
Brill, ro?.
Haldar, Alfred. Associations of Cult Prophets Among the
Ancient Semitics". Upp"sara: Almqvist and WikselTs
Boktryckeri Ab, 1 945 �
Harris, Z. 3. Development of the C anaanite Dialects. New
Haven: American Oriehtar~Society, 1939.
Herbert, A. S. Worship in Ancient Israel. Richmond, Vir
ginia: John Knox Press, 1939.
Hooke, S. H. The Origins of Early Semitic Ritual. London:
Oxford University Press, 1938.
Hvidberg, Plemming Friis. VJeeping and Laughter in the Old
Testament: A Study of C a.n aaiiit e -I srae1 i t e ReTigTon .
Leiden, Holland: E. J. Brill, I^VT.
93
Johnston, Leonard. A History of Israel. New York: Sheed
and VJard, I96I4.,
~
Kapelrud, Arvid Schou. The Ras Shamra Discoyeries and the
Old Testament. Norman: Unxversfty of Oklahoma Press, 1963.
Kaufmann, Yehezkel. The Reli^^ion of Israel. Chicago: The
University of Ghicago'~Press, 1'9'50.
Kenyon, Kathleen M. Amorites and Canaanites. London: Oxford
University Press, 1966.
Kramer, Samuel Noah (ed.). Mythologies of the Ancient World.
New York: Doubleday and Company, Inc., 1961.
Kraus, Hans Joachim. Worship in Israel. Richmond, Virginia:
John Knox Press, 1966.
Leslie, Elmer A. Old Testament Religion. New York: Abingdon
Press, 1936.
Macalister, R. A. S. A Century of Excavation in Palestine.
New York: Fleming H. Revell Company, 19^5.
Meek, T. J. Hebrew Origins . New York: Harper and Brothers,
1936.
Mendelsohn, Isaac. Religions of the Ancient Near East:
Sumer o - Akkadi an Religious !^x't'3' and Ugaritic Epics. New
York: The Liberal Arts Press, 1935.
Moscati, Sabatino. Ancient Semitic Civilizations . London:
Elek Books, Ltd., 1937.
Noth, Martin. The Old Testament World. Trans. Victor I.
Gruhn. Philadelphia: Fortress Press, 1966.
Oesterley, W. 0. E., and Theodore H. Robinson. Hebrew
Religion: Its Origin and Development. London: S. P. C. K.,
Orlinsky, H, M. Ancient Israel. Ithaca, New York: Cornell
University Press, '1954^
Owen, G-eorge Fredweick. Archaeology and the Bible . West-
wood: Revell, 1961.
Pedersen, Johs. Israel: Its Life and Culture, I-II. London:
Oxford
94
Preiffer, Charles. Ras Shamra and the Bible. Grand Rapids,
Mchigan: Baker Book House,~T^62T"
Pope, Marvin H. El in the ggaritic Texts. Leiden, Holland:
E. J. Brill, 1^557
Pritchard, James B. Archaeology and the Old Testament.
Princeton, Hew Jersey: Princeton University Press," 1958*
Rapport, Angelo Solomon. Myth and Legend of Ancient Israel.
New York: Ktav Publishing House, 1966.
Ringgren, H. Israelite Religion. Trans. David E. Green.
Philadelphia: Portress Press, 1966.
Robinson, H. W. The Religious Ideas of the Old Testament.
London: Gerald Duckworth and Company, Lt"3T7 1913.
Robinson, T. H. A History of Israel, I. Oxford: The Claren
don Press, 1932.
Rowley, E. H. The Faith of Israel. Philadelphia: The VJest-
minster Press,
'
195^.
. The Me aning of Sacrifice in the Old Testament.
Manchester: Manchester UniversTty Press"^ T9^0.
. The Rediscovery of the Old Testament. Philadelphia:
The' V/estminster Press, T946.
. VJorship in Ancient Israel: Its Forms and Meaning.
Pniladelphia: Portress Press, 1967.
Schultz, Samuel J. The Old Testament Speaks. New York:
Harper and Brothers, ~T^6TT!!
Short, Arthur Rendle. Archaeology Gives Evidence. London:
The Tyndale Press, 1953.
Snaith, Norman. The Distinctive Ideas of Old Testament.
London: Epworth Press, 1944.
Thompson, J. A. Archaeology and the Old Testament. Grand
Rapids, Michigan: Wm. B. Eerdmans Publishing Company,
1957.
Unger, M. P. Archaeology and the Old Test ffliient. Grand
Rapids, Mchigan: Zondervan" Publishing House, 1954.
%Vaux, Roland de. Ancient Israel: Its Life and Institutions.
New York: I-lcC-raw HiTi Book Coxripany, Inc., 1961 .
. Studies in Old Testament Sacrifice . Cardiff:
University of Wales Press, iVoLi-.
Wellhausen, Julius. Prolegomena to the History of Israel.
Trans. J. Sutherland Black an"3~Al'l'an Menzies. Edinburgh:
Adam and Charles Black, l885.
V/right, G. E. Th_e_ Old Testament Against Its Environment .
London: SCM~Tress, Ltd., 1950.
3. PERIODICALS
/ilbright, Vj . ?. "Hew Canaanite Historical and Mythological
Data, " Bulletin of the American.^ Schools of Oriental
Research, LXIII "TOctober, 1936), 23-32.
Armerding, G. "The Breastplate of Judgment," Bibliotheca
Sacrs, CXVIII (January, 1961), 469.
Cook, Stanley A. "Simeon and Levi: the Problem of the Old
Testament," American Journal of Theology, XIII (January,
1909), 370-300:
Degulielmo, Antonine A. "Sacrifice in the Ugaritic Texts,"
The Catholic Biblical vjuarterly, XVII (April, 1955),
76-9^^^
Dougherty, John J. "The Origins of Hebrew Religion,
" The
Catholic biblical Quarterly, XVII (April, 1955), 13'8^
Gray, John. "The Canaanite God Horon,
" The Journal of He ar
Eastern S^^udies, VIII (January, 1949), 27-34'
. "Canaanite Kingship in Theory and Practice,
" Vetus
TFitamentum, II (July, 1952), 193-220.
"Cultic Affinities between Israel and Ras Shamra,"
��p^eT&schrif t fu^ die \1 1 1e s t amentl i che Wissenschaf t, LXII
T3=Sie, 1949)7~2o7^2TJ:
Greenberg, Koshe. "A Hew Approach to the History of the
Israelite priesthood," Journal of the American Oriental
Society, LXX (January-March, 1^0T7"4l-47.
96
James, E. 0. "Myth and Ritual in the Ancient," Near Eastern
Archae olop;y, XIV (1961), 318-322.
Maisler, B. "Canaan and the Canaanites," Bulletin of the
American Schools of Oriental Research, Gil (AprH,'T^i4.6) ,
Meek, T. j. "Aaronites and Zadokites," The American Journal
of Semitic Languages and Literatures, XLV (April, 1929),
Tr!:9-166.
. "Moses and the Levites, " The American Jo\u?nal of
Ser;iitic Languages and Literatures, LVI (April, 1939),
jjj::^^
. "Some Religious Origins of the Hebrews, " The
/mierican Journal of Semitic Languages and Literatures,
XX^iVll (January, T921), 101-131:
Mendenhall, G. "The Hebrew Conquest of Palestine," The
Biblical Archaeologist, XXV (September, 1962), 66^87.
Morgenstern, Julian. "A Chapter in the History of the High
Priesthood, " American Journal of Semitic Languages and
Literatures, LV (January, 1938), 1-2^., 103-197 , 360-377.
Rainey, A. F. "A Canaanite at Ugarit," Israel Exploration
Journal, XIII (1963), 43-45.
, "Ugarit and the Canaanites Again," Israel Explor-
a^Ton Journal, XIV (1964), 101.
Rendtorff, R. "El, Baal and Yahwe, " Zeit Schrift fur die
Alttestamentliche Wissenschaft, LXXVIII~Tr^)7~277^92 .
Rosenburg, R. A. "Yahweh Becomes King,
" Journal of Biblical
Literature, LXXXV (September, 1966), 297-307.
Skipwith, G. H. "The Name of Levi," The Jewi sh Quarterly
Review, XI (1899), 264-65.
Unger, M. F. "The Uniqueness of the Old Testament,"
Bibliotheca Sacra, GVII (July, 1950), 291-297.
Vawter, B. "The Canaanite Background of Genesis 49," The
Catholic Biblical Quarterly, XVII (January, 1955), l-l8.
VJright, G- E, "Canaanite Ugarit-Modern Ras-Shamra,
" The
Biblical Archaeologist, II (February, 1939), 1-7.
97
,
"How Did Early Israel Differ Prom her Neighbors?"
The~Biblical Archaeologist, VI (February, 19^3), 1-20.
? "Lamps, Polities and the Jewish Religion," The
Biblical Archaeologist, II (May, 1939), 22-21]..
_
"The Levites in Deuteronomy, " Vetus Testamentum,
IvTjuly, 1954), 3>2S-3>30.
Zimmermann, P. "El and Adonai," Vetus Testamentum, XII
(April, 1962), 190-195.
G. ENGYGLOPEDIA. AND DIGTIONARY ARTIGLES
Abba, R. "Priest and Levites, " The Interpreter's Dictionary
of the Bible, II, 876-89. NewTo'rk: Abingdon"Press, 1962.
Albright, VJ. P. "The Canaanites and Their Culture," Young's
Analytical Concordance to the Bible, 33-34. Grand
Rapids, i-Iichigan: Wm. B7 Eerdmans Publishing Company,
1881 .
. "Canaanite Fertility Gods and "^antheon," Ency-
Glope<lLa of the Bible, l^i|.5-47. New York: Harper"~anc[
Brothers Publishers, 1944.
"The Old Testament VJorld, " The Interpreter's
Bible, I, 257-63. New York: The ABinglon Cokesbury
Press, 1952,
Barabas, Steven. "Canaan, Canaanites," The Zondervan Pic
torial Bible Dictionary, 143- Grand Rapids, I-IichigiS:
Zondervan Publishing Hlouse, 1963.
Bro;-m, J. Newton. "The Canaanites," The Encyclopedia of
Religious Knowledge, 316-18, Brattleboro: The Brat-
tleboro Typographic Gompany, I840.
"Canaan," Catholic Biblical Encyclopedia, 192-198. New
York: Joseph F.'"�agner, Inc., 1956.
"Canaan, Canaanites," The_ Biblical VJorld: A Dictionary of
Biblical Archaeology, 159-62. Grand Rapids, 14ichigan:
BaEer" Book House, 1'966.
"Canaan, Canaanites," Harpers ' Bible Dictionary, 88-89.
New York: Harper and Brothers PubXishers, 1952.
98
�'Canaanites, " Cyclopedia of Biblical, Theological and Eccle
siastical Literature, 11^ o2-67 . l\fe^^ York: Harper and
Brotners Publishers, l339.
"Canaanites, " A Dictionary of Religious Knowledge, 158-59.
New York: Harper ana Brothers Publishers, r575.
"Canaanites," Dictionary of the Bible, 120-21. New York:
Charles S cribner'^Vson s , ~T96X
"Canaanites," Encyclopedia Brit.a]inica (9th ed.), IV, 763-
61|. New York: Charles Scribne'r ' s Sons.
"Canaanites," Smith' s Dictionary of the Bible, I, 352-514-.
Nevj York: Hurd and Houghton, TB68'.'
Dahood, M. J. "Canaan and Canaanites," New Catholic Ency
clopedia, III, 1-2. New York: McGraw-Hill Book Com
pany," 1967.
Ellison, H. L. "The Religion of Israel under the Monarchy,"
The New Bible Commentary, 333-335- Grand Rapids, Michi
gan: ^m. B. Eerdman's Publishing Company, 1953.
Guthe, G. "Canaan, Canaanites," The New Schaff -Herzog
Religious Encyclopedia, II, 374-77 . London: Punk and
Ragnails Company, 1906.
Haldar, A. "Canaanites," The Interpreter's Dictionary of
the Bible, I, 494098. ~�ew York: Abingdon Press, 19'G2.
Hastings, J. (ed.). "Canaanites," Encyclopedia of Religion
and Ethics, III, 176f . Edinburgh: T. and T. Clark, 1910.
Hubbard, D. H. "Priests and Levites," The New Bible Dic
tionary> 1028-34' Grand Rapids, Mchigan: Wm. B.
Eerdman's Publishing Company, 1962.
Meek, T. J. "Canaanites," Dictionary of the Bible, 120-21.
New York: Charles Scribner's Sons,"T963.
l-Iiller, H. S., and J. L. Miller. "Canaan, Canaanites,"
Harper ' s Bible Dictionary, 88-89. New York: Harper and
Brothers 'Publishers, 1'952.
Muilenburg, James. "The History of the Religion of Israel,"
The Interpreter's Bible, I, 292-348. New York: The
AbTngdon Cokesbury Press, 1952.
99
Patortj, Lewis Bayles. "Canaanites," Encyclopedia of Religion
and Ethics, III, 177-88. Edinburgh: T . and T . Clark7
T^i":
Sayce, A. H. "Canaanites," The International Standard Bible
Encyclopedia, 548-53. Grand Rapids, Michigan: Wm.
Eerdmans Publishing Company, 1949.
Terrien, Samuel. "Canaanites or Phoenicians," The Encyclo
pedia Americana, V, 288. New York: The Encyclopedia
Americana Corporation, I960.
VJright, G. E. "Canaanites," Encyclopedi a International (1st
ed.). Ill, 552. New York: Groilier Incorporated, 1963.
. "The Faith of Israel," The Interpreter ' s Bible,
T, 349-389. New York: The Abingdon Cokesbury Press, 1952.
